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Inquiry Core: Diversity in Society 
 

Submitting a course for inclusion in CSU’s Inquiry Core Curriculum is an opportunity to think 
creatively about how you can spark students’ curiosity and help them see the value of the 
knowledge and methods of your discipline. 

Inquiry Core Curriculum Requirements 
 
All courses in the CSU Inquiry Core Curriculum must be: 

• Offered at the 100- or 200-level; 
• Accessible and inviting to first-year non-major students; 
• Adopt an Inquiry Orientation to design and delivery; and 
• Include one or more Signature Assignments 

 

Diversity in Society Requirements 
 
All courses fulfilling the “Diversity in Society” requirement must: 

• Meet OT-36 Diversity, Equity, & Inclusion Learning Outcomes 
• Develop and assess the Core Competencies of Critical Thinking, Intercultural Knowledge & 

Competence, and either Written Communication or Oral Communication 
 

Instructions for Completion 
 

• Complete this document in Adobe Acrobat Reader. If you find that you cannot enter any 
additional text in a textbox, it is because you are using an incompatible PDF reader. 

• Include the Core Curriculum Syllabus Statement in your syllabus 
• Attach this completed document, your syllabus, and an overview of your signature 

assignment(s) in Curriculog. 
 

The CSU Core Curriculum Handbook 
Contact the Core Curriculum Director: corecurriculum@csuohio.edu 

 

 

Course Code & Title 
 
 

  

https://pressbooks.ulib.csuohio.edu/corecurriculum/
mailto:corecurriculum@csuohio.edu
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OT36 Outcome Mapping 

For each OT36 learning outcome provided in the left column, indicate the following: 

(a) How the course embeds the outcome. 
(b) How student achievement of the outcome will be assessed. 
(c) Where in the syllabus, signature assignment overview, or other provided documentation the embedding and 

assessing of the outcome is evidenced. 

Note: You may choose either the final or penultimate learning outcome. You need not satisfy both. 

OT36 Outcome (a) Course Embed (b) Assessment of 
Outcome 

(c) Evidence of (a) and (b) 

Describe identity as 
multifaceted and 
constituting multiple 
categories of difference 
such as race, color, 
language, religion, national 
origin, gender, sexual 
orientation, age, socio-
economic status, and 
intersectionality as 
operating by individual and 
group. 

 
 
 
 
 
 
 
 
 
 

  

Describe how cultures 
(including their own) are 
shaped by the intersections 
of a variety of factors such 
as race, gender, sexuality, 
class, disability, ethnicity, 
nationality, and/or other 
socially constructed 
categories of difference. 

 
 
 
 
 
 
 
 
 
 

  

Recognize the complex 
elements of cultural biases 
on a global scale by 
identifying historic, 
economic, political, and/or 
social factors, such as 
ethnocentrism, colonialism, 
slavery, democracy, and 
imperialism. 
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OT36 Outcome (a) Course Embed (b) Assessment of 
Outcome 

(c) Evidence of (a) and (b) 

Recognize how 
sociocultural status and 
access to (or distribution 
of) resources are informed 
by cultural practices within 
historical, social, cultural, 
and economic systems. 

 
 
 
 
 
 
 
 
 
 

  

Articulate the meaning of 
empathy and its role in 
strengthening civic 
responsibilities and 
reducing the negative 
impact of societal 
stereotypes. 

 
 
 
 
 
 
 
 
 
 

  

Demonstrate empathy by 
successfully interpreting 
intercultural experiences 
from one’s own and others’ 
worldview. 
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Inquiry Orientation 

Core Curricular courses are expected to take an inquiry orientation toward course design, organization, and instructional 
method. While complete “Inquiry Based Education” is not required, courses should include the following two 
components: 

• Organize learning around the exploration and investigation of problems or questions that would be of interest to 
and engaging for first year students; 

• Require students to engage, individually or collaboratively, in some of the stages of inquiry. 

Learn more about designing for inquiry 

 

Major Problems/Questions: What are the major problems and/or questions that frame your 
course? 
 
 
 
 
 
 
 
 
 
 
 

 

Stages of Inquiry: How will students be engaged in the inquiry process in the course? What 
activities and/or assignments will be used to develop students’ ability to engage in inquiry? 
 
 
 
 
 
 
 
 
 
 
 

 

  

https://pressbooks.ulib.csuohio.edu/corecurriculum/chapter/designing-for-inquiry/
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Core Competency Mapping 

The core competencies required are provided below. For each competency, do the following: 

(a) Indicate which two learning outcomes the course will especially focus on developing and assessing through one 
or more signature assignments. The available learning outcomes can be found on the CSU Core Competencies 
page of the Core Curriculum Handbook. 

(b) Indicate how each identified learning outcome is embedded or understood in the course.  

CSU Core Competencies 

 
Core Competency 1: Critical Thinking 
 

Core Competency Learning Outcome Associated Course Learning Outcome and/or 
description of how the outcome is embedded in the 

course 
 
 
 

 

 
 
 

 

 
Core Competency 2: Intercultural Knowledge & Competence 
 

Core Competency Learning Outcome Associated Course Learning Outcome and/or 
description of how the outcome is embedded in the 

course 
 
 
 

 

 
 
 

 

 
Core Competency 3:  
 

Core Competency Learning Outcome Associated Course Learning Outcome and/or 
description of how the outcome is embedded in the 

course 
 
 
 

 

 
 
 

 

  

https://pressbooks.ulib.csuohio.edu/corecurriculum/chapter/csu-core-competencies/
https://pressbooks.ulib.csuohio.edu/corecurriculum/
https://pressbooks.ulib.csuohio.edu/corecurriculum/chapter/csu-core-competencies/
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Signature Assignments 

Each core curricular course is required to have at least one signature assignment and to assess all chosen core 
curriculum learning outcomes through signature assignments. All signature assignments include two parts: some form 
of authentic assessment (i.e., not an exam or quiz) and a personal reflection related to the assignment and/or course. 

To complete this section, do the following: 

(a) Indicate the signature assignment(s) of the course, briefly describing it. 
(b) Indicate which core competency learning outcome(s) the signature assignment will assess and how it will do so. 
(c) Provide at least one of the reflection prompts you will provide students. You are welcome to provide students 

with options but need only provide one possibility here. 

If you are using more than three signature assignments, include an additional attachment in Curriculog answering the 
same prompts as below for each additional signature assignment. 

Learn more about Signature Assignments 

Signature Assignment 
Name/Description 

Core Competencies Assessed 
and how 

Reflection Prompt 

 
 
 
 
 
 
 
 
 

  

 
 
 
 
 
 
 
 
 
 
 

  

 
 
 
 
 
 
 
 
 
 

  

 

  

https://pressbooks.ulib.csuohio.edu/corecurriculum/chapter/signature-assignments/
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Inquiry Pathway 

Core Curricular courses may be included in one or more established Inquiry Pathways. Core courses are not required to be 
included in any pathway. 

If you would like this course to be included in a pathway, answer the questions below 

 

 
Pathway:  
 
How will the course meaningfully and substantively contribute to the pathway theme? 
 
 
 
 
 
 
 
 
 
 
 
Pathway:  
 
How will the course meaningfully and substantively contribute to the pathway theme? 
 
 
 
 
 
 
 
 
 
 

 

https://pressbooks.ulib.csuohio.edu/corecurriculum/chapter/inquiry-pathways/
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PHL 115: Selfhood, Freedom & Diversity 
Diversity in Society Core Course / Social Justice Inquiry Pathway 

Cleveland State University / 3 Credit Hours / Spring 2026 

Dr. Michael Oliver Wiitala              Class Day/Time: ###### 
m.wiitala@csuohio.edu                              Class Location: ###### 
Office: Rhodes Tower 1334                   Office Hours: ###### 
Office Phone: ###### 
 

Course Description 
Modern societies are diverse. People with radically different values and worldviews live and work together in 
a multicultural environment. These differences often lead to personal, professional, and political conflicts. Is 
there any common ground when conflicts arise because of fundamental differences in worldview? Is there a 
sort of selfhood or identity I share with others even if our values, ethnicities, and worldviews are completely 
different? These questions are more pressing as our society becomes more polarized. Taking some major 
modern philosophers as our guides, this course engages in the following inquiry: “What sort of self-
understanding or identity can enable people with radically different worldviews to live together peacefully in 
society and work together to achieve shared goals?” As we will see, the modern philosophical tradition offers 
some compelling answers. 

Course Learning Outcomes 
By the end of this course, you will be able to… 

1. Confidently read influential texts of modern philosophy. 
2. Develop cogent provisional answers to the question “What sort of self-understanding or identity can 

enable people with radically different worldviews to live together peacefully in society and work together 
to achieve shared goals?” 

3. Work effectively with a team in critically evaluating the theories, arguments, principles, and claims of the 
philosophers studied in the course. 

4. Demonstrate punctuality and professionalism in completing assignments, working with one’s team, and 
attending class. 

5. Discuss the philosophers, theories, and ideas studied at a level of competence appropriate to a student in 
a 100-level philosophy course. 

 
Required Course Materials  
All reading materials and assignments will be provided free of charge in-class or through Blackboard.  

Core Curriculum Syllabus Statement 
This course is part of Cleveland State University’s Inquiry Core Curriculum program. The Inquiry Core 
Curriculum program aims to provide students with a well-rounded education, emphasizing a diverse range of 
methods of inquiry and essential skills for success after graduation. This course contributes to the program by 
fulfilling the Diversity in Society requirement. In fulfilling that requirement, this course will provide you 
opportunity to develop the following core competencies: Intercultural Knowledge & Competence and Oral 
Communication. 
 
Social Justice Inquiry Pathway 
How can we achieve a more just world? What does social justice even mean? In this pathway, you will explore 
the interconnections between social norms and the law and the foundations of freedom, equality, and justice. 
You will also examine how individuals and groups use power, politics, science, and the law to mobilize for 
justice and the barriers they encounter along the way. 

mailto:m.wiitala@csuohio.edu
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Assessment 
You will complete various assignments and activities throughout the semester.  As these are satisfactorily 
completed, you will move from one level of learning to the next.  At the end of the semester, your overall 
grade in the course will be determined by the level of learning you have achieved together with whether other 
requirements have been met. 
 

To achieve LEVEL 1 you need all of the following: 
□ A total of 40 or more iRAT points 
□ An Individual Exam average of 70 or more 
□ 1 or more unused tokens 

To achieve LEVEL 2 you need all of the following: 
□ A total of 60 or more iRAT points 
□ An Individual Exam average of 70 or more 
□ 1 or more unused tokens 

To achieve LEVEL 3 you need all of the following: 
□ A total of 75 or more iRAT points 
□ An Individual Exam average of 80 or more 
□ 2 or more unused tokens 

To achieve LEVEL 4 you need all of the following: 
□ A total of 100 or more iRAT points 
□ An Individual Exam average of 90 or more 
□ 2 or more unused tokens 

The learning level achieved by the end of the semester will lead to a letter grade as follows: 

A 
□ Achieved Level 4 

• A total of 100 or more iRAT points 
• An Individual Exam average of 90 or more 
• 2 or more unused tokens 

□ A Team Performance average of 94 or more 
□ A Peer Assessment grade average of 4 or 5 

B 
□ Achieved Level 3 

• A total of 75 or more iRAT points 
• An Individual Exam average of 80 or more 
• 2 or more unused tokens 

□ A Team Performance average of 90 or more 
□ A Peer Assessment grade average of 4 or 5 

C 
□ Achieved Level 2 

• A total of 60 or more iRAT points 
• An Individual Exam average of 70 or more 
• 1 or more unused tokens 

□ A Team Performance average of 85 or more 
□ A Peer Assessment grade average of at least 3 

D 
□ Achieved Level 1 

• A total of 40 or more iRAT points 
• An Individual Exam average of 70 or more 
• 1 or more unused tokens 

□ A Team Performance average of 85 or more 
□ A Peer Assessment grade average of at least 3 

If you don’t achieve the requirements for a D or higher by the end of the semester, you will receive an F in the course. 

Plus and minus grades (e.g., B-, C+) will only be given in exceptional borderline cases, at the instructor’s discretion. 

 
 
Assessment Information 
• Attendance Policy. You are only allowed 3 absences for any reason. I would recommend saving these 

for days when you are sick or otherwise hindered from coming to class. After the 3 absences that are 
allowed, your tokens will be used to excuse your absences (see token policy below). If you run out of 
tokens, you will fail the course. Arriving late or leaving early, especially if repeated, can count as an 
absence. 
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• iRAT (Individual Readiness Assurance Test). A 10-question multiple-choice test completed at the 
beginning of most modules. You will take each test first as an individual and then as a team (see tRAT 
below). Readiness Assurance Tests are closed-book, but you will be allowed one double-sided 8½ × 11 
sheet of paper of your hand-written notes on the reading. Grading scale for iRATs: 20+=A, 19-18=B+, 
15-17=B, 14=B-, 12-13=C+, 11=C, 10=D, 0-9=F  

• Individual Exams. There will be three exams you will take as an individual during the semester. These 
exams will be based on the Worksheets done in class. The Individual Exams will be closed-book, but you 
will be allowed two double-sided 8½ × 11 sheets of your own hand-written notes. Grading scale for 
Individual Exams: 90+=A, 87-89=B+, 84-86=B, 80-83=B-, 75-79=C+, 70-74=C, 60-69=D, 0-59=F 

• Team Performance is a portion of your grade in the course based on the grades your team receives on 
the tRATs, Team Worksheets, and Team Exams.  
• tRAT (Team Readiness Assurance Test). A 10-question multiple choice test completed at the 

beginning of most modules. You will take each test first as an individual (the iRAT, see above) and 
then as a team (the tRAT). tRATs will be 30% of your team’s performance grade. Readiness 
Assurance Tests are closed-book, but you will be allowed one double-sided 8½ × 11 sheet of paper 
of your hand-written notes on the reading. 

• Worksheets. Most class days will be spent working with your team on a worksheet where you learn 
by practicing philosophy and applying what you’ve read. Worksheets will not always be graded. But 
on some random and unannounced days throughout the semester they will be graded. Graded 
Worksheets will be 30% of your team’s performance grade.  

• Team Exams. At the end of each module and during finals week, your team will be tasked with 
completing an in-class team exam. These exams will be quite similar to the Worksheets done 
throughout the module. Team Exams will be 40% of your team’s performance grade. 

• Peer Assessment. You will be working in a set team the entire semester. Early in the semester you will 
work with your team to design a “team contract” of guidelines that each member commits to. Four times 
throughout the semester your team will engage in peer assessments. When filling out the peer 
assessments, you will answer various questions about your teammates that will translate to a rating 
between 1 and 5 (where 5 is the highest and 1 the lowest).  Your teammates will do the same for you.  
The average of the ratings your teammates give you will constitute your Peer Assessment Grade. 

• Electronic Device Policy. Usage of any electronic devices, including phones and laptops, except when 
explicitly permitted by the instructor, is prohibited during class, as they have been shown to hinder the 
sort of learning in which we will be engaged. If you are caught using an electronic device, your team will 
be issued a warning for the first two offences and a ticket for any additional offenses. If the behavior 
persists, you could be asked to leave the classroom, penalized in some other way, and/or kicked off your 
team, which would result in failing the course. Any ticket a team receives will result in a 5% penalty to 
their next Team Exam. Electronic device usage will not only hurt your grade, but the grades of all your 
teammates. 

• Tokens. You will begin the semester with 8 tokens. Tokens will be stored electronically, and you will be 
able to view the number of tokens you have available in the Blackboard grade center. Tokens can be used 
for the following purposes:  
• To make up a missed iRAT or Individual Exam. Inform the instructor if you would like to use 

a token for this purpose. 
• To excuse a  class absence after your 3 permitted absences have been used. If you miss class 

after your 3 permitted absences have been used, it will automatically cost a token. 
Note: Using more than 6 of your 8 tokens will have a significant negative impact on your grade. 

 
Accessibility Accommodations - Office of Disability Services: In accordance with federal law, if you 
have a documented disability, you may be eligible to request accommodations from The Office of Disability 
Services. For more information regarding available accommodations and registration, please visit  
https://www.csuohio.edu/disability Please keep in mind that accommodations are not retroactive. 

https://www.csuohio.edu/disability
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Course Schedule 

Introduction 
• Jan. 15: Dr. Martin Luther King Day—No Class 
• Jan. 17 

o What is Philosophy? 
o Introduction to the Course and to Team Based Learning (TBL) 
o Team formation 

• Jan. 19 
o What is Philosophy and Why is it Important? 

 Before you come to class on Jan. 19, read this assignment on Blackboard: 
• “What is Philosophy?” 

 In class we will do: 
• Practice iRAT and tRAT 
• Practice Worksheet based on the reading 

• Jan. 22 
o Understanding the way grades are determined in this course 
o Teams pick names and formulate team contracts 

 

Module 1 – Human Identity in a State of Nature (Weeks 2-3) 
• Individual Preparation 

o Assignments to be completed by Jan. 24 
 Watch these Introductory Video Lectures: 

• The Great Disembedding 
• Introduction to State of Nature Theories 

 Reading assignments: 
• “Overview and Key Concept Guide for Module 1” 
• Taylor – “The Great Disembedding” 
• Hobbes – Leviathan (selections) 

• Readiness Assurance Process (Jan. 24) 
o Individual Readiness Assurance Test (iRAT) 
o Team Readiness Assurance Test (tRAT) 

• Team Worksheets on Hobbes (Jan. 26 – 29) 
• Team Application Activity on Rousseau’s version of the State of Nature (Jan. 31) 

o Reading assignment to be completed by Jan. 31 
 Rousseau – Discourse on the Origins of Inequality (selections) 

• End of Module Assessments (Feb. 2) 
o Team Exam (in class) 
o First Peer Assessment due by 11:55 PM 
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Module 2 – Human Identity apart from a Mind-Independent World (Weeks 4-6) 
• Individual Preparation 

o Assignments to be completed by Feb. 5   
 Introductory Video Lecture on Descartes 
 Reading assignments: 

• “Overview and Key Concept Guide for Module 2” 
• Descartes – Meditations (selections) 

• Readiness Assurance Process (Feb. 5) 
o Individual Readiness Assurance Test (iRAT) 
o Team Readiness Assurance Test (tRAT) 

• Team Worksheets on Descartes (Feb. 7 – 9) 
• Team Application Activity on Elisabeth of Bohemia’s critique of Descartes (Feb. 12) 

o Reading assignment to be completed by Feb. 12 
 Elisabeth of Bohemia – “Correspondence with Descartes” (selections) 

• Lecture and worksheet on various proposed solutions to the mind-body problem (Feb. 14) 
• End of Module Assessments (Feb. 16) 

o Team Exam (in class) 
• No Class on Feb. 19 – Presidents’ Day 
• Individual Exam (Feb. 21) 

 

 

Module 3 – Knowledge without a Mind-Independent World (Week 7-8) 
• Individual Preparation 

o Assignments to be completed by Feb. 23 
 Watch these Introductory Video Lectures: 

• Introduction to Kant 
• Kant’s “Copernican Revolution” 

 Reading assignments: 
• “Overview and Key Concept Guide for Module 3” 
• Scruton – Kant: A Very Short Introduction, Ch. 3, pp. 32-43 
• Kant – Critique of Pure Reason (selections) 

• Readiness Assurance Process (Feb. 23) 
o Individual Readiness Assurance Test (iRAT) 
o Team Readiness Assurance Test (tRAT) 

• Lecture and Short Worksheet days on Kant’s Transcendental Idealism (Feb. 26 – Mar. 1) 
• Team Worksheets (Mar. 4 – 6) 
• End of Module Assessments (Mar. 8) 

o Team Exam (in class) 
o Second Peer Assessment due by 11:55 PM 

 

 

Spring Break – March 11–15 – No Class 

 



6 
 

Module 4 – Freedom and Other People without a Mind-Independent World (Weeks 9-10) 
• Individual Preparation 

o Assignments to be completed by Mar. 18   
 “Overview and Key Concept Guide for Module 4” 
 Scruton – Kant: A Very Short Introduction, Chapter 5, pp. 73-82 

• Readiness Assurance Process (Mar. 18) 
o Individual Readiness Assurance Test (iRAT) 
o Team Readiness Assurance Test (tRAT) 

• Lecture & Short Worksheet days (Mar. 20 – 25) 
• End of Module Assessments (Mar. 27) 

o Team Exam (in class) 
 

Module 5 – Ethics and Politics without a Mind-Independent World (Weeks 11-12) 
• Individual Preparation 

o Assignments to be completed by Mar. 29   
 Wiitala – Outline of Hegel’s Elements of the Philosophy of Right 

• No Readiness Assurance Process for Module 5 
• Lecture & Short Worksheet days (Mar. 29 – Apr. 12) 
• End of Module Assessments (Apr. 15) 

o Team Exam (in class) 
o Third Peer Assessment due by 11:55 PM 

• 2nd Individual Exam (Apr. 17) 
 

Module 6 – Religious and Cultural Pluralism: The Function of the Disembedded Subject (Weeks 13-15) 
• Individual Preparation 

o Assignments to be completed by Apr. 19   
 “Overview and Key Concept Guide for Module 6” 
 Locke – “Tolerance” (selections) 
 Rousseau – The Social Contract, IV.8: Civic Religion 
 Russon – “Heidegger, Hegel, and Ethnicity: The Ritual Basis of Self-Identity” 

• Readiness Assurance Process (Apr. 19) 
o Individual Readiness Assurance Test (iRAT) 
o Team Readiness Assurance Test (tRAT) 

• Team Worksheets (Apr. 22 – May 1) 
• End of Module Assessments (May 3) 

o Team Exam (in class) 
 

Finals Week (May 6 – 10) 
• Monday (May 6) 

o Signature Assignment – Final Team and Individual Exams: 12:30-2:30pm 
o Fourth Peer Assessment due by 11:55 PM 



 
 

 
 
 

PHL 115: Selfhood, Freedom & Diversity 
 

Signature Assignment 
 
 
 
Justification for using assessments that are called “exams” as parts of the Signature Assignment. 
 
The Signature Assignment in this course consists of two “exams,” both completed during the scheduled final exam 
time during finals week. I put “exams” in quotation marks, because these are not traditional exams that simply test 
the retention of information. Instead, they together compose an “authentic assessment” by providing students with 
an authentic symposium experience. 
 
The first “exam”—the “Team Exam” on pp. 2-21 below—students complete as a team. The team as a whole 
completes only one “exam,” thus each member of the team has to deliberate with their teammates about how to 
answer each question. In practice, this makes the assignment more of a group project than an “exam.” The reason I 
call it a “team exam” is because that way of speaking makes it clear to the students that the whole assignment is 
done in class, and that each student studying as an individual is the best preparation for the assignment. 
 
The second “exam”—the “Individual Exam” on pp. 22-37 below—students complete as individuals. It includes 
many of the questions they just went through as a team, which ensures everyone actively participates in the “team 
exam.” It also includes the personal reflection portion of the signature assignment near the end (see p. 37). 
 
Why is this an “authentic assessment”? In order to answer that question, we need to ask what it means to engage in 
the discipline of philosophy authentically. Authentic philosophy is debating and conversing with others, giving 
reasons for one’s positions, with a collective aim toward the truth. That is precisely what the “team exam” requires 
students to do. Then the “individual exam” is there to ensure that each student engages in the “team exam” and to 
give each student a chance to do the reflection portion of the signature assignment. Thus, both the “authentic 
assessment” and the “personal reflection” parts of the signature assignment are included when both the “team 
exam” and “individual exam” are combined. 
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Team Name: _____________________________________ 
 
Each team fills out one exam.  The grade on that exam will be the team’s grade.  Each question is worth 1 point. 
 
Part 1: Human Identity Apart from Society 
 
1. Why, according to Hobbes, is the “natural condition of mankind,” or “state of nature,” a condition of war of 

each individual with every other individual? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
2. What is the main way in which Rousseau’s version of the state of nature differs from Hobbes’ version? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
3. Do Hobbes and Rousseau intend the “state of nature” to describe the historical condition of early human 

beings, before the formation of social groups or governments, or do they intend the “state of nature” to describe 
what human beings would be like if they were not influenced by the power of their societies and governments? 
Pick the best answer.  

A. Hobbes and Rousseau intend the “state of nature” to describe what human beings would be like if they were not 
influenced by the power of their societies and governments. 

B. Hobbes and Rousseau intend the “state of nature” to describe what human beings would be like if they were not 
influenced by the power of their societies and governments, AND to describe the historical condition of humans 
before the formation of social groups or governments. 

C. Hobbes and Rousseau intend the “state of nature” to describe the historical condition of early humans before the 
formation of social groups or governments. 

 
4. Does the state of nature described by Hobbes accurately match the historical reality of early human beings, 

which was described in the reading from Charles Taylor? Pick the best answer. 
A. Yes 
B. No 

 
5. Does the state of nature described by Rousseau accurately match the historical reality of early human beings, 

which was described in the reading from Charles Taylor? Pick the best answer. 
A. Yes 
B. No 
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6. According to Hobbes, can any action be considered good or bad in the state of nature? 

A. Yes 

B. No 

7. According to Hobbes, can any action be considered right or wrong in the state of nature? 

A. Yes 

B. No 

8. How, according to Hobbes, do groups of humans leave the state of nature?  Pick the answer that best articulates 
Hobbes’ view.  

A. They make a contract with one another which sets up a Sovereign power.  Each individual person making the 
contract gives up his or her right to govern him or herself and transfers that right to the Sovereign, so that the 
Sovereign has the right to govern each individual. 

B. Each individual makes a contract with the Sovereign, agreeing to follow the laws the Sovereign makes so long as 
the Sovereign protects their natural rights.  Each individual person making the contract gives up his or her right to 
govern him or herself so long as the Sovereign protects and respects his or her natural rights. 

9. According to Hobbes, must the contract that individuals make with one another (often called the “social 
contract”) in order to establish the Sovereign be a written contract?  Pick the answer that best articulates Hobbes’ 
view.  

A. Yes.  The contract needs to be written.  Historically, the contract has often been called a constitution. 

B. No.  The contract need not be written, and historically has typically not been written.  An oral agreement in which 
each individual takes an oath is sufficient. 

C. No.  The contract need not be written.  Even an oral agreement is not necessary.  Historically most people have 
typically only implicitly agreed to the contract. 

10. Can the “person” established as the Sovereign be an assembly (i.e., a designated group of individuals)?  Or 
must the “person” established as the Sovereign be a monarch (i.e., one individual)?  

A. The “person” established as the Sovereign can be either a monarch or an assembly.   

B. The “person” established as the Sovereign can only be a monarch 

C. The “person” established as the Sovereign can only be an assembly. 

 
11. Hobbes claims that “nothing the Sovereign does can wrong any of his subjects, nor ought any of them to accuse him of 

injustice” (Hobbes, Leviathan, 82).  Explain in no more than three sentences, the reasoning behind Hobbes claim 
that it is impossible for a Sovereign to wrong or do anything unjust to any of its subjects.   

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
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Hobbes and Rousseau disagree about what the state of nature is like.  Their differences have consequences for how they think 
governments should be organized and for how they think of the relationship between the government and its subjects.   
 

12. Does Hobbes think that leaving the state of nature has generally made the human race happier?  
A. Yes, according to Hobbes, human beings are generally happier in society than in the state of nature.   

B. No, according to Hobbes, human beings are generally happier in the state of nature than in society. 

13. Does Rousseau think that leaving the state of nature has generally made the human race happier?  
A. Yes, according to Rousseau, human beings are generally happier in society than in the state of nature.   

B. No, according to Rousseau, human beings are generally happier in the state of nature than in society. 

14. Is there more inequality between people in Hobbes’ state of nature than there is in most societies that exist now 
and have existed so far?  Or is there more inequality between people in most societies that exist now and have 
existed so far than in Hobbes’ state of nature? 

A. There is more inequality in Hobbes’ state of nature than in most societies that exist now and have existed so far.  

B. There is more inequality in most societies that exist now and have existed so far than in Hobbes’ state of nature. 

15. Is there more inequality between people in Rousseau’s state of nature than there is in most societies that exist 
now and have existed so far?  Or is there more inequality between people in most societies that exist now and 
have existed so far than in Rousseau’s state of nature? 

A. There is more inequality in Rousseau’s state of nature than in most societies that exist now and have existed so 
far.  

B. There is more inequality in most societies that exist now and have existed so far than in Rousseau’s state of 
nature. 

 
 
 
 

Part 2: Human Identity Apart from a Mind-Independent World 
 

16. Assume for the sake of argument that you are dreaming that you’re in this classroom right now, without really being here.  
Can you (individual team member) be completely certain that right now, when you look around, you are seeing* 
the arrangements of colors, shapes, sounds, textures, etc. that appear to be what you usually call “people” and 
“team members”? Either answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

17. Assume for the sake of argument that you are really in this classroom right now and that it exists independent of you, just 
as you would think from a commonsense point of view.  Can you be completely certain that right now, when you 
look around, you are seeing the arrangements of colors, shapes, sounds, textures, etc. that appear to be what you 
usually call “people” and “team members”? Either answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

18. Assume for the sake of argument that your whole life is really a dream that God has made for you to test you, and that 
upon dying you will wake up from it.  Furthermore, assume that you hold a religious belief that claims that this is true.  
Can you be completely certain that right now, when you look around, you are seeing the arrangements of colors, 
shapes, sounds, textures, etc. that appear to be what you usually call “people” and “team members”? Either 
answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

 
* By “seeing” I mean having a visual experience, as is done in dreams, hallucinations, etc. 
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19. Assume for the sake of argument that your whole life is really a dream that God has made for you to test you, and that 

upon dying you will wake up from it.  Furthermore, assume that you hold a religious belief that claims that this is not true.  
Can you be completely certain that right now, when you look around, you are seeing the arrangements of colors, 
shapes, sounds, textures, etc. that appear to be what you usually call “people” and “team members”? Either 
answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

20. No matter what particular worldview you happen to have, can you be completely certain that right now, when you 
look around, you are seeing the arrangements of colors, shapes, sounds, textures, etc. that appear to be what you 
usually call “people” and “team members”? Either answer can count as “correct” for grading purposes. 

A. Yes 

B. No 

21. Explain why the answer you gave in question 20 is in fact true. 
 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
22. Assume for the sake of argument that you are dreaming that you’re in this classroom right now, without really being here.  

Can you (individual team member) be completely certain that you really exist* right now, if by “you” is meant 
the conscious subject of the awareness being experienced right now? Either answer can count as “correct” for 
grading purposes. 

A. Yes 
B. No 

23. Assume for the sake of argument that you are really in this classroom right now and that it exists independent of you, just 
as you would think from a commonsense point of view.  Can you be completely certain that you really exist right 
now, if by “you” is meant the conscious subject of the awareness being experienced right now? Either answer can 
count as “correct” for grading purposes. 

A. Yes 
B. No 

24. No matter what particular worldview you happen to have (if we exclude from consideration worldviews that explicitly 
deny that there is any conscious subject of awareness), can you be completely certain that you really exist right now, 
if by “you” is meant the conscious subject of the awareness being experienced right now? Either answer can 
count as “correct” for grading purposes. 

A. Yes 
B. No 

 
 

 
* In this worksheet, I don’t mean “exist” in any specialized sense, e.g., I’m not restricting the term “exists” to “exists as a substance,” 
“exists as a physical object,” “exists in space and time,” “exists in the ‘real world’” or anything else like that.  Rather, I mean “exist” in the 
broad and common sense meaning of the term. 
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25. Is the “self” that is simply the subject of the awareness being experienced right now compatible with any 

possible human worldview, other than worldviews that explicitly deny that there is any subject of awareness? 
A. Yes 
B. No 

 
26. Explain why the answer you gave in question 25 is in fact true. 
 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
27. Fill in the blanks in the following formulation of the argument of Elisabeth’s objection to Descartes.  This is the 

objection she presents in her May 6/16 letter to Descartes (pp. 11-12). 
 

1. Assume Descartes is right that the soul is an unextended substance (i.e., a being that does not take up space). 

2. Assume Descartes is right that the body is an extended substance (i.e., a being that does take up space). 

3. How does the soul move the body? 

3.1. It seems that the only way for something, A, to move an extended substance, B, is: 

3.1.1. For A to qualify the superficies of the figure of B or; 

3.1.2. For A to _________________ B. 

3.2. Only an extended substance can qualify the superficies or the figure of B. 

3.3. Only an ____________________ substance can push B.  

3.4. Therefore, it seems that an unextended substance cannot move an __________________ substance. 

3.5. Therefore, it seems that the soul cannot move the body. 

 
28. In Descartes’ June 28 letter, what is his final advice to Elisabeth?  Summarize his advice into one sentence: 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
29. In the end, is Elisabeth or the other major philosophers after Descartes convinced by Descartes’ response?  

A. Yes 
B. No 
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30. Fill in the blanks below so as to correlate the theory addressing the mind-body problem with the philosopher who came 

up with it.   
 

Which of the options below describes the occasionalist theory of Nicolas Malebranche? 
 

The occasionalist theory is (write A, B, C, or D here): ____________ 
 
Which of the options below describes the vitalist materialist theory of Margaret Cavendish? 
 

The vitalist materialist theory is (write A, B, C, or D here): ____________ 
 
Which of the options below describes the subjective idealist theory of George Berkeley? 
 

The subjective idealist theory is (write A, B, C, or D here): ____________ 
 
Which of the options below describes the skeptical empiricism of David Hume? 
 

The skeptical empiricist theory is (write A, B, C, or D here): ____________ 
 

A. The notion of a material thing is incoherent. All we perceive are various ideas—colors, shapes, textures, sounds, abstract 
concepts, etc. Since these ideas are all we perceive, literally anything we talk about must be an idea, since we can’t talk 
about things that we don’t perceive in any way or aren’t aware of in any way. A “material thing” or “physical thing” is 
supposed to be some reality that exists on its own independent of anyone’s perception of it or awareness of it. But on that 
definition, I can’t even think or talk about a “material thing,” since I can only think and talk about my ideas. The only 
reality that exists is ideas or perceptions. To be is to be perceived. God makes sure these perceptions remain coherent and 
operate in a consistent way. There are no “material things” or “physical things.” 

B. Bodies aren’t inert or lifeless material, but when arranged in a certain way become living and conscious. There is no 
problem explaining how consciousness and the body interact, because the bodies of animals simply are conscious, living, 
and perceptive. Consciousness is nothing other than physical things that are organized in such a way as to be conscious, 
living, and perceptive. 

C. All we perceive are various ideas—colors, shapes, textures, sounds, abstract concepts, etc. Since these ideas are all we 
perceive, literally anything we talk about must be an idea, since we can’t talk about things that we don’t perceive in any way 
or aren’t aware of in any way. We can’t know or even coherently ask the question of whether there is some “reality” to 
which the ideas we perceive correspond. We can’t know what “really exists”; all we can know are our perceptions. But the 
fact that we can’t know reality isn’t a problem. We can continue to live our normal lives and stop worrying about “what 
really exists.” 

D. Consciousness and bodies do not interact with one another. Consciousness and the physical world don’t affect one 
another at all. Nevertheless, the events we perceive do correspond to events in the physical world, because God makes 
sure that they correspond. For example, when I move my hand, I perceive colors that look like my hand moving back and 
forth—I don’t perceive my physical hand outside of my conscious experience. But God makes my physical hand outside 
of my conscious experience move whenever I perceive the colors that look like my hand moving. So there is a physical 
world that matches the world we perceive. Yet our consciousness and our bodies don’t interact or affect one another. 
Instead, God makes sure that the physical world matches up with the world we perceive and vice versa. 
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Part 3: Knowledge without a Mind-Independent World 
 

31. What does the term “mind” refer to as we have been using it in this class and as it is used in modern and 
contemporary philosophy in general? 

A. The brain 
B. Conscious experience 
C. The activity of understanding 

 

32. What is a mind-independent world?  Write your team’s answer in the blank.  Do not use the term “mind” in your 
answer, since that’s the relevant feature of the concept being defined: 

A mind-independent world is a world that is independent of ___________________________________  
 
For the questions 33-35, assume Kant is correct that we can have no knowledge of a mind-independent world.  Instead, we 
can only have knowledge of the world we experience.  Answer each question as Kant would answer it. 
 

33. If all I can know is the world I experience in sense perception, how can I be certain that other people exist? 
i. Are other people* possible objects of experience? 

A. Yes 
B. No 

ii. Are possible objects of experience subject to the Categories of the Understanding? 
A. Yes 
B. No 

iii. Is existence one of the Categories of the Understanding? 
A. Yes 
B. No 

iv. Do the Categories of the Understanding apply only in my individual conscious experience, or do they apply 
in the conscious experience of any embodied self-conscious rational being (i.e., in transcendental 
consciousness)?  

A. The Categories only apply in my individual conscious experience. 
B. The Categories apply in transcendental consciousness, i.e., in the experience of any embodied self-conscious 

rational being. 
v. Explain why your answer to question iv is better than the alternative answer.  

 

Answer ___ is better than ___ because: ______________________________________________________ 
 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 

 

vi. If for something to “exist” means for it to be present in the world that we embodied self-conscious rational beings 
experience, then do other people exist? 

A. Yes 
B. No 

vii. If all I can know is the world I experience, but the world I experience is the world that transcendental consciousness 
experiences (since, at a certain level of description, I am transcendental consciousness), can I be certain that other 
people exist? 

A. Yes 
B. No 

 
* i.e., the bodies of other people. 
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34. If all we can know is the world we experience in sense perception, how can we be certain that mathematics and 

geometry identify objective truths about the world we experience? 
i. Are the sorts of things studied by mathematics and geometry possible objects of experience? 

A. Yes 
B. No 

ii. Are the sorts of things studied by mathematics and geometry formal structures (viz., the formal structures 
of spatial intuition and of the Categories unity and plurality) of the objects of possible experience? 

A. Yes 
B. No 

iii. Do formal structures of the objects of possible experience apply only in my individual conscious 
experience, or do they apply in the conscious experience of any embodied self-conscious rational being 
(i.e., in transcendental consciousness)?  

A. Formal structures of the objects of possible experience apply only in my individual conscious experience. 
B. Formal structures of the objects of possible experience apply in transcendental consciousness, i.e., in the 

experience of any embodied self-conscious rational being. 
iv. If “objective truths” are the truths that belong to the world that any embodied self-conscious rational being 

experiences, then do mathematics and geometry identify objective truths about the world we experience, 
namely, truths about some of the formal structures of that world? 

A. Yes 
B. No 

 

35. If all we can know is the world we experience in sense perception, how can we be certain that it is possible for the 
hard sciences (physics, biology, chemistry, etc.) to identify objective truths about the world we experience? 

i. Are the sort of things studied by the hard sciences possible objects of experience? 
A. Yes 
B. No 

ii. Are the basic concepts that the hard sciences use, such as cause and effect, included the Categories of the 
Understanding? 

A. Yes 
B. No 

iii. Do the Categories of the Understanding apply only in my individual conscious experience, or do they apply 
in the conscious experience of any embodied self-conscious rational being (i.e., in transcendental 
consciousness)?  

A. The Categories apply only in my individual conscious experience. 
B. The Categories apply in transcendental consciousness, i.e., in the experience of any embodied self-conscious 

rational being. 
iv. If “objective truths” are the truths that belong to the world that any embodied self-conscious rational being 

experiences, then is it possible for the hard sciences to identify objective truths about the world we 
experience? 

A. Yes 
B. No 

 
36. If a “worldview” is a view about the world as it truly is independent of the perspective of embodied rational beings, then, 

in every possible worldview, is it possible to know (in the sense Kant specifies) that other people exist* and to 
gain knowledge through mathematics, geometry, and the hard sciences? 

A. Yes 
B. No 

 
* Take “exist” in Kant’s sense, i.e., “existence” is one of the Categories of the Understanding. 
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37. Kant distinguishes between transcendental consciousness (what we could call the disembedded identity) and empirical 

consciousness. Are identity factors such as race, gender, sexuality, class, disability, ethnicity, and nationality 
aspects of one’s identity as transcendental consciousness or of one’s identity as an empirical consciousness? 

A. Identity factors such as race, gender, sexuality, class, disability, ethnicity, and nationality are aspects of one’s 
identity as transcendental consciousness. In other words, they are aspects of one’s disembedded identity. 

B. Identity factors such as race, gender, sexuality, class, disability, ethnicity, and nationality are aspects of one’s 
empirical consciousness or empirical identity. 

 
38. Explain why your answer to question 37 is correct.  
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
 
Part 4: Freedom and Other People without a Mind-Independent World 
 

39. Does Kant think that all your bodily actions are determined by physical causes? 
A. Yes 
B. No 

 

40. Does Kant think that some of your bodily actions are freely self-determined (determined by your conscious self 
rather than by physical causes)? 

A. Yes 
B. No 

 

41. Are things like intentions, motives, and reasons for action physical objects in the world we experience? 
A. Yes 
B. No 

 

42. Is stabbing someone in an attempt to kill them a bodily action that can be fully described without reference to 
non-physical dimensions of experience, such as people’s intentions? 

A. Yes 
B. No 

43. Explain how Kant can hold both that our bodily actions are causally determined by physical causes and also that 
our bodily actions are freely self-determined by our conscious selves. 

 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
44. Does the perspective of freedom interpret some of people’s bodily actions in terms of concepts like choice, 

responsibility, intentions, forms of communication, etc.? 
A. Yes 
B. No 
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45. Does the perspective of freedom make human bodies appear as sites or expressions of free will actualizing 

itself? 
A. Yes 
B. No 

 
46. If someone believed that humans really do not have free will, but instead God forces them to do everything they 

do, would one still have to conceptualize oneself as free in the Kantian sense and act as if one were free in the 
Kantian sense?  

A. Yes 
B. No 

 
47. If someone believed that humans really do not have free will, but instead a mind independent physical world 

determines them to do everything they do, would one still have to conceptualize oneself as free in the Kantian 
sense and act as if one were free in the Kantian sense? 

A. Yes 
B. No 

 
48. Regardless of one’s worldview, does one still have to conceptualize oneself as free in the Kantian sense and act 

as if one is free in the Kantian sense? 
A. Yes 
B. No 

 
49. Explain why your answer to question 48 is correct. 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
50. Explain in what sense it is true that you can't “overpower” another person? 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
51. In order to ask myself “what shall I do?” and articulate cogent answers to that question, would I need to be able 

to speak (either out loud or silently in my mind)? 
A. Yes 
B. No 
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52. Kantian/Hegelian freedom requires that you are able to consider “cogent” answers to the question “what shall I 

do?” and give “cogent” reasons for doing one course of action available to you rather than the others available 
to you. Of the options below, which do you think best captures what it means to give a “cogent” reason for 
doing one action rather than another?  

A. A “cogent” reason for doing one action rather than another is a reason that makes sense to me but that would be 
unintelligible to any other person. 

B. A “cogent” reason for doing one action rather than another is a reason that makes sense to me, but may or may 
not be intelligible to others. In other words, it is possible that a “cogent” reason for action is intelligible to others, 
but it is also possible that a “cogent” reason for action is unintelligible to any other person. 

C. A “cogent” reason for doing one action rather than another is a reason that makes sense to me AND would be 
intelligible to at least some other people I know (where “people I know” is taken in a wide sense, of “people I am 
aware of,” not necessarily people I know very well). 

 
53. If you answered A or B in 52, give an example of a reason for doing one action rather than another that would be 

unintelligible (literally could not be understood as a possible reason for action) to any other person (if Dr. 
Wiitala can understand the reason for doing the action that you describe, then it’s not unintelligible).  If you 
answered C in 52, then for your answer to 53 write: “We answered C in 52 because we could not come up with an 
example of a reason for doing one action rather than another that would be unintelligible to every other person.” 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
54. Assume (as Kantians and Hegelians typically do) that answer C to question 52 is correct.  If for me to take the 

stance of “freedom” requires me to give reasons for doing one action rather than another that make sense to me 
AND would be intelligible to at least some other people I know, then does my own ability to take the stance of 
“freedom” depend on people I know and what they would recognize as intelligible reasons for action? 

A. Yes, if my ability to take the stance of “freedom” requires that the reasons I give must not only make sense to me 
but must also be intelligible to some other people I know, then my own ability to take the stance of “freedom” 
depends on other people, since the reasons I give must be such that those others would recognize my reasons as 
intelligible. 

B. No, assuming that answer C in 52 is correct, my own ability to take the stance of “freedom” does not depend on 
people I know and what they would recognize as intelligible reasons for action. 

 
55. Assume that the “Yes” answer to question 54 is correct.  If my ability to take the stance of “freedom” depends 

on the others I know, since the reasons I give must be such that those others would recognize them as 
intelligible, then does an individual's ability to take the stance of “freedom” depend on “mutual recognition”? 
(There is one correct answer to this question) 

A. Yes 
B. No 
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Part 5: Ethics and Politics without a Mind-Independent World 
 

56. Hegel thinks that freedom necessarily puts limits on itself. Thus, on his view, being free does not mean acting without any 
limitations on oneself. Instead, being free means acting such that the limits imposed on one’s actions arise from freedom 
itself—from one’s self and one’s own actions—rather than from something external to oneself. Why does Hegel think 
that freedom necessarily puts limits on itself? Pick the answer that most closely reflects Hegel’s argument as we’ve 
been considering it in this Module. 

A. Hegel thinks that freedom necessarily places limits on itself because people need limits. Society couldn’t function 
without rules and limits, and people wouldn’t be able to attain happiness outside society. We all want to be free and 
to do whatever we want. But doing what we want and getting what we want works best if we cooperate with 
others, which at the very least means not taking away their freedom. If we didn’t limit freedom, we would end up 
in something like Hobbes’ state of nature, where no one can do what they want because they are too worried about 
survival. 

B. Hegel thinks that freedom necessarily places limits on itself because freedom is a process that ends in an action. 
But an action is always limited, in the sense that whatever action someone does must be an action, as opposed to all 
the other possible actions one could have done. Freedom begins with a recognition of the unlimited possible 
actions one could do in one’s situation. But freedom is a process that moves from that beginning to the selection 
and doing of only one of those unlimited possibilities, which is a process of self-limitation. 

 

57. Why does doing a free action require “property” on the broadly Hegelian view? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
58. On the broadly Hegelian view, could property enable fully free actions if contracts were impossible? In other 

words, could one fully express their free will through one’s property if exchanging, borrowing, giving, receiving, 
or letting others make use of one’s property were impossible? 

A. Yes 
B. No 

 

59. Freedom limits itself because it is a process that ends in one action, as opposed to all the actions one could have done. But 
an action can only occur in a certain kind of context, a context that has a certain sort of structure. For example, an action 
can only occur—meaning, one can only do an action—if there is something in the world that one experiences that one 
can identify as one’s own. Put differently, I can only do an action if there are things in the world I experience that I can 
identify as mine and that I have power over. Thus, I can only do an action if I have “property,” meaning things that are 
mine. But property itself can only exist in a certain context where certain conditions are met. For example, property can 
only exist and function as an expression of freedom if it can be exchanged, given, and received. Hence, property requires 
“contracts.” What is the next thing that both property and contracts require according to the outline of Hegel’s 
ethical and political framework we’ve been studying this module?  

 

Write your answer here: ______________________________________ 
 

60. Explain why property and contracts can’t exist in the world we experience without punishment (i.e., the 
enforcement of property and contractual rights). 

 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
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61. Hegel thinks that a form of punishment that respects freedom can only exist in a context where what he calls “morality” 

exists. Why does Hegel think that? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
62. According to the broadly Hegelian framework, is it true that property, contract, punishment, and morality can’t 

actually function in practice outside of the ethical life of the various actual communities (such as family, 
workplace, state, historically situated culture) to which one belongs? 

A. Yes 
B. No 

 

63. The family or families you are part of provide you with concrete norms and expectations for how you should behave and 
the sort of person you should be. Does this mean you should always follow your family’s norms and expectations? 

A. Yes 
B. No 

 
64. Does Hegel think that being part of a family enhances one’s freedom? 

A. Yes 
B. No 

 
65. Why does fully actualizing freedom require us not only to belong to families but also to the market economy? 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
66. Why does the market economy require a legal code? 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
67. A legal code gives the concrete norms and expectations. Does this mean you should always follow your society’s laws 

and never break them? 
A. Yes 
B. No 

 
68. A legal code gives the concrete norms and expectations. Does this mean that in general and in most situations you 

should obey your society’s laws and not break them?  
A. Yes 
B. No 

 
69. Does Hegel think that being part of a law governed society enhances one’s freedom? 

A. Yes 
B. No 
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70. Why does the legal code require a court system? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
71. Why does the legal system require the police, social services, and government agencies? 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
72. Why does the legal system and government require unions, guilds, businesses, business organizations, and 

social organizations according to the broadly Hegelian ethical and political framework? 
 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 

 
73. Is the “state” the same thing as the “government” on the broadly Hegelian view? 

A. Yes 
B. No 

74. What is the “state” on the broadly Hegelian view? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 

75. Why is “world history” part of the broadly Hegelian ethical and political framework?  
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 

76. How do “alternative histories” and the way that oppression and biases contribute to how history is told, and 
people’s identities are construed, pose a final challenge to the broadly Hegelian ethical and political framework?  

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
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77. Why is a person who just does whatever they happen to feel like, without regard to rights, morality, or the ethical 

life of the communities to which she belongs, not acting in a way that is fully free or self-determining in the 
broadly Hegelian sense? Pick the answer that is most argumentatively rigorous and most closely reflects Hegel’s 
argument as we’ve been considering it in this Module. 

A. Someone who just does whatever they happen to feel like doing is not acting in a way that is fully free or self-
determining because by not respecting the rights of others they are not respecting the freedom of others. As a 
result, they are not respecting freedom itself, and so are not fully free. 

B. Someone who just does whatever they happen to feel like doing is not acting in a way that is fully free or self-
determining because they are being determined and ruled by whatever feelings they happen to have, instead of by 
the beliefs, commitments, and rationality that constitutes the core of their identity. 

C. Someone who just does whatever they happen to feel like doing is not acting in a way that is fully free or self-
determining because they are determining their actions on the basis of their feelings. And their feelings are the 
core of their identity and selfhood. So in the end by acting on their feelings they are determining themselves, but 
they are not free because their feelings are determined by their physiology. 

 

78. Imagine someone believes that atheism is true.  Could one consistently believe in an atheistic worldview* and live 
and act according to the broadly Hegelian ethical and political framework?  

A. Yes 
B. No 

79. Imagine someone believes in a religion called “Basic Theism.”†  According to “Basic Theism” there is a God and he 
commands us to believe in him and be consistent in our actions.  If we do, he will reward us in the afterlife.  If we don’t, 
he will punish us.  Could one consistently believe in the “Basic Theism” worldview and live and act according to 
the broadly Hegelian ethical and political framework? 

A. Yes 
B. No 

80. Imagine someone believes in a religion called “Morgoth,”‡ according to which there is a God.  But God is not a loving 
God, according to this religion, but instead a bloodthirsty God.  He gives only one command to all humans: murder at 
least 10 innocent people during your lifetime.  If you do that, you will have everlasting pleasure in the afterlife; if not you 
will experience everlasting pain in the afterlife.  Could one consistently believe in the “Morgoth” worldview and live 
and act according to the broadly Hegelian ethical and political framework? 

A. Yes 
B. No 

81. Does your team think that the broadly Hegelian ethical and political framework we’ve been considering this 
module could be consistently endorsed and lived by someone regardless of their worldview? In other words, could 
it be consistently endorsed and lived by someone in any possible worldview? (By a worldview, I don’t mean a moral code, 
but rather a view about what ultimate reality is like).§ 

A. Yes, the broadly Hegelian ethical and political framework can be consistently endorsed and lived by someone 
regardless of their worldview. 

B. Although the broadly Hegelian ethical and political framework could be consistently endorsed and lived by people 
in a wide and diverse variety of worldviews, it could not be consistently endorsed and lived by someone who held 
a worldview that was radically anti-rational, anti-freedom, or anti-social, like the “Morgoth” religion. 

C. No, the broadly Hegelian ethical and political framework is its own worldview and is incompatible with any other. 
 

* By “atheistic worldview” I mean a worldview in which God does not exist in reality outside of human consciousness. 
† I made this religion up.  As far as I know, there is no such religion, although elements of it are shared by some forms of Judaism, Islam, 
and Christianity. 
‡ I made this religion up.  As far as I know, there is no such religion. 
§ Obviously, someone could hold to an ethical or religious moral code according to which, say, genocide and other violations of abstract 
right are morally acceptable; and such a person could not consistently endorse the Hegelian framework. So by a “worldview” I don’t mean 
a moral code. Instead, I mean a view about ultimate reality (e.g., whether or not God created the world, whether or not there is some 
meaning or purpose beyond what humans create, etc.). 
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Part 6: Religious and Cultural Pluralism: The Function of the Disembedded Subject 
 

82. What kinds of things does Locke call “public goods”?  List four of them in the blanks below. 
 

(1) _____________________________________ 
 

(2) _____________________________________ 
 

(3) _____________________________________ 
 

(4) _____________________________________ 
 
83. According to Locke, what is the purpose of the state (i.e., what is the purpose of what Locke calls the 

commonwealth)?   

A. The common good of society.  The state’s purpose is to make society as a whole as happy, just, and well-
functioning as it can be. 

B. Equality and justice.  The state’s purpose is to establish justice by making its citizen’s as equal as possible.  While 
complete equality is impossible, the state should strive to make society more and more equal and fair. 

C. Public goods.  The state’s purpose is to preserve and promote the public goods of its citizens. 

D. Freedom.  The state’s purpose is to enable and actualize the freedom of its citizens. 

E. Peace.  The state’s purpose is to provide people a way out of the state of nature in the Hobbesian sense; in other 
words, a way out of the state of war of all against all.   

84. Why doesn’t the authority of the government (i.e., what Locke calls the “civil magistrate”) extend to religious 
matters? 

A. Religion is concerned with justice to God, whereas the government is concerned with justice to our fellow human 
beings.  Moreover, justice towards God is a right relationship with God, and the government cannot force anyone 
to have a right relationship with God, because such a relationship is purely internal. 

B. Religion concerns what people believe in their hearts, whereas the government is concerned with public goods.  
Moreover, the government couldn’t force anyone to believe anything even if it wanted to, because no external 
force can make anyone believe anything internally in their hearts. 

85. Locke talks about the limits of toleration.  What is the limit that he identifies?  

A. People, regardless of their religious views, should be protected and tolerated in society, unless they, on the 
pretense of their religious beliefs, refuse to agree that toleration of other religions is a good thing. 

B. People, regardless of their religious views, should be protected and tolerated in society, unless they, on the 
pretense of their religious beliefs, attack, destroy, harm, or steal the public goods of another. 

C. People, regardless of their religious views, should be protected and tolerated in society, unless they, on the 
pretense of their religious beliefs, say hateful things about other religions.  

86. Rousseau identifies three different sorts of religion and then identifies what he sees as problems with each of them in 
relation to the state.  What is each sort of religion and what is the problem Rousseau identifies with each?  

 
(a) The “religion of man.”  Give a one sentence description of this kind of religion (you can use Rousseau’s words or 

your own): 
 

_____________________________________________________________________________________ 
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(b) The “religion of the citizen.”  Give a one sentence description of this kind of religion (you can use Rousseau’s words 
or your own): 

 
_____________________________________________________________________________________ 

 
What is the problem Rousseau identifies with the “religion of the citizen” in relation to the state?  

 
_____________________________________________________________________________________ 

 
(c) The “religion of the priest.”  Give a one sentence description of this kind of religion (you can use Rousseau’s words 

or your own): 
 

_____________________________________________________________________________________ 
 

What is the problem Rousseau identifies with the “religion of the priest” in relation to the state?  
 

_____________________________________________________________________________________ 
 
87. Rousseau makes a distinction between civil intolerance and theological intolerance.  Which of the options below best 

describes what he means by that distinction?   
A. Civil intolerance refers to cases where a religion teaches that its beliefs are the only true ones and that people of 

other religions or worldviews will end up in hell, or something else along those lines.  For example, if a religion 
claimed that salvation was only possible for those who believed in it, that religion would thereby be civilly 
intolerant.  Theological intolerance, on the other hand, refers to cases where the state does not permit the belief in 
or practice of certain religions.  For example, if a state outlawed Mormonism, that state would thereby be 
theologically intolerant to Mormonism.   

B. Civil intolerance refers to cases where the state does not permit the belief in or practice of certain religions.  For 
example, if a state outlawed Mormonism, that state would thereby be civilly intolerant to Mormonism.  
Theological intolerance, on the other hand, refers to cases where a religion teaches that its beliefs are the only true 
ones and that people of other religions or worldviews will end up in hell, or something else along those lines.  For 
example, if a religion claimed that salvation was only possible for those who believed in it, that religion would 
thereby be theologically intolerant.  

 
88. Should the state civilly tolerate all religions according to Rousseau?   

A. Yes. 

B. No. 

 
In order to develop an answer to the question “On what basis can people with radically different worldviews live together 
peacefully and happily, and work together to achieve shared goals?” John Russon thinks we need to go back to what we all 
share regardless of our specific worldviews: self-consciousness or an “I”.  But he thinks we need to get a little more precise in 
our understanding of self-consciousness than Descartes or even Kant did.  For this purpose, Russon employs some concepts 
first developed by the early 20th century philosopher, Martin Heidegger—concepts like being-at-home-in-the-world.  The 
questions below are intended to help your team unpack the notions of self-consciousness Russon discusses in section 1a. 
 

89. Russon talks about being-at-home-in-the-world.  What does the word “world” mean in the concept of being-at-
home-in-the-world? 
A. The totality of existing things. 
B. The objects we experience structured by the ways we approach them and the lived significance they have for us. 
C. The planet earth. 
D. The universe. 
E. Reality as it would be even if no rational beings existed. 
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90. Russon claims that the shared identity of the “we” that is established by social custom “is the real decision-making power 

behind the actions of the members” (p. 6).  What does he mean by this?  Pick the answer that makes Russon’s 
position the most reasonable. 

A. The shared social identity sets rather narrow limits to the sort of actions I would seriously consider doing.  Out of 
the unlimited actions I could do in any situation, the social identity will narrow it down to a relevant few.  For 
example, I may decide to have a cup of orange juice or water with breakfast, but I will not even consider (or seriously 
consider) having a cup of pig blood, since pig blood is not the sort of thing that “we” Americans drink with 
breakfast.  

B. The shared social identity really makes all the choices I believe I am making.  I, as an individual, don’t really make any 
choices, rather the shared social identity does.  For example, when I decide to have a cup of orange juice with my 
breakfast instead of a cup of water, I’m not deciding that, my shared social identity is. 

91. According to Russon, in most cases are the social customs that determine how people live their lives explicitly 
acknowledged and conceptually understood by those who live according to them?  

A. Yes. 

B. No. 

92. According to Russon, can the social customs that determine how people live their lives be thought of as habits 
of thinking, acting, and understanding that people develop in order to achieve recognition from others? 

A. Yes. 

B. No. 

 
In section 2 of his article, Russon talks about “religion” in a rather broad sense: 

…I defined religion as the rituals of mutual recognition in which a community says “so that’s who we are” (11). 

[R]eligion [is] those rituals in and through which we primarily establish a confirmed identity as a member of a community, then we 
see in religion the fundamental sphere in which a world becomes comfortably available for us. It is in the ritual laying out of how to 
behave—which means how I should act, and how things should be acted upon—that what will count as the obvious and immediate 
significance of things is established. It is the world made significant through ritual which allows the members of a society-which 
allows self-conscious agents—to find themselves reflected and confirmed in the stuff of their environment. Thus it is in the 
phenomenon of religious ritual that we see the fundamental realization of what Heidegger calls “the world” (9-10). 

Given this broad sense of “religion,” Russon says: 

The phenomena with which my account of religion as rituals of mutual recognition should be linked are those which we generally 
lump under the term “ethnicity.” 

In other words, what he, following Hegel, is calling “religion,” would include things like ethnicity and cultural identity, as well 
as religions in the narrower sense of the term, such as Islam or Catholicism, etc. 
 
93. Given Russon’s definition of “religion,” would everyone who recognizes him or herself as a member of some 

community or other be “religious”? 

A. Yes. 

B. No.  
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Russon goes on to argue that the beliefs, rituals, and actions of other religions, ethnicities, and cultures, have an “inherent 
rationality” (12) and seem to be obviously right to those who live according to them, even if to us they seem alien, irrational, 
crazy, or wrong. 
 
94. Does the claim that all religions, ethnicities, and cultures have an inherent rationality mean that none of the 

beliefs they put forward and none of the actions they prescribe are irrational?    

A. Yes. 

B. No. 

Given that all religions, ethnicities, and cultures have an “inherent rationality,” Russon claims that:  

In an ethnically plural society … our task is to see what a group takes as obvious, and to see this as the key to interpreting its 
members’ behavior. But to thus interpret means to acknowledge the inherent rationality, and this really means that we ourselves undergo 
initiation: in coming to see the rationality of ethnic rituals, we necessarily find those rituals reflecting back to us our rationality, and 
they thus become mirrors for our own rational, self-conscious identities, as much as they are mirrors for the original members of 
the culture. (12) 

Making explains this further: 

The key to the ethics of addressing the other, then, is that the other cannot remain alien, but it must come to be the case that we 
recognize ourselves precisely in our act of recognizing that other. We must each come to identify ourselves in the culture of the 
other: we must learn how to “speak the language.” A politics of ethnic respect would thus be best portrayed as one of ethnic 
interpretation and initiation. (14) 

95. Russon claims that “critique is an essential dimension of our intersubjective life, but the only form of critique which does 
justice to the human demands of ethnic life is immanent critique: criticism must be something which develops from within 
the lived ethnic situation itself” (14).  What does he mean by “immanent critique” and why does he think that it is 
the only kind of critique that “does justice to the human demands of ethnic life”? 

 

What he means by “immanent critique” is: ________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
96. Russon takes his view about what our attitude and task is in an ethnically, culturally, and religiously plural society to be at 

odds two alternative attitudes: (1) “objection” and (2) “tolerance.”  Why does he think that neither of these are helpful 
ways to deal with the cultures, ethnicities, and religions of others?   

 

He thinks that “objection” is not a helpful way to critique a culture, ethnicity, or religion that differs from one’s own because:  
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
He thinks that “tolerance” is not a helpful way to relate to a culture, ethnicity, or religion that differs from one’s own because:  
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
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97. Consider a case similar to one that happened here in the US.  A person, call him Bob, owns a cake shop.  A gay couple 

comes to the shop asking Bob to bake a cake for their wedding.  Bob says that he can’t in good conscience serve them in 
that way, because he holds religious beliefs according to which gay marriage is wrong.  He doesn’t want to participate in an 
event that he, due to his religious convictions, believes is wrong.  The gay couple in response take Bob to court for 
discriminating against them.  Given how Locke understands the role of society in relation to religion, should Bob 
have the legal right to refuse to bake a wedding cake for the gay couple? 
A. Yes.  Given Locke’s view, in a properly arranged society, Bob would have the legal right to refuse to bake a wedding 

cake for the gay couple.  

B. No.  Given Locke’s view, in a properly arranged society, Bob would not have the legal right to refuse to bake a 
wedding cake for the gay couple. 

 
98. Consider the case of Bob and the gay couple again.  Given how Rousseau understands the role of society in relation 

to religion, should Bob have the legal right to refuse to bake a wedding cake for the gay couple?  
A. Yes.  Given Rousseau’s view, in a properly arranged society, Bob would have the legal right to refuse to bake a 

wedding cake for the gay couple.  

B. No.  Given Rousseau’s view, in a properly arranged society, Bob would not have the legal right to refuse to bake a 
wedding cake for the gay couple. 

C. It depends.  A civic religion is needed to solve this conflict in a fair way.  The conflict occurs because according to 
Bob’s religion, gay marriage is wrong; while according to the gay couple’s religion or worldview, gay marriage is not 
wrong.  There should be a state instituted civic religion that determines who can get married (or that teaches that 
whatever the state determines on the matter is correct for the people in that country), and anyone who doesn’t agree 
to the civic religion should be banished or forced to comply. 

 
99. Consider the case of Bob and the gay couple again.  Given how Russon understands the way society should relate to 

religion, ethnicity, and ways of life, should Bob have the legal right to refuse to bake a wedding cake for the gay 
couple?  
A. Yes.  Given Russon’s view, in a properly arranged society, Bob would have the legal right to refuse to bake a wedding 

cake for the gay couple.  
B. No.  Given Russon’s view, in a properly arranged society, Bob would not have the legal right to refuse to bake a 

wedding cake for the gay couple. 
C. It depends.  Our society needs to have an honest dialogue where it considers both Bob’s experience and worldview 

and gay couples’ experiences and worldviews empathetically from the perspectives internal to each.  Then, since 
some decision needs to be made in this case, society should work toward a solution that can as much as possible 
develop and accommodate the key insights—whatever those are—in each point of view. 

 
100. Comparing Locke’s, Rousseau’s, and Russon’s views on the question of how society should relate to the diversity of 

religions, ethnicities, ways of life, and worldviews that are present in a society like our own, which of the three views 
does your team think is best? (Take a vote if all teammates don’t agree after discussion. Any answer will count as 
“correct” for grading.) 
A. The tolerance view (Locke’s) 
B. The civic religion view (Rousseau’s) 
C. The multicultural/cross-cultural dialogue view (Russon’s) 
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Your Name: _____________________________________ 

 
You are permitted two double-sided 8½×11 sheets of hand-written notes for this exam.  Each question is worth 1 point, unless otherwise indicated. 
 
Part 1: Human Identity Apart from Society 
 
1. Do Hobbes and Rousseau intend the “state of nature” to describe the historical condition of early human 

beings, before the formation of social groups or governments, or do they intend the “state of nature” to describe 
what human beings would be like if they were not influenced by the power of their societies and governments? 
Pick the best answer.  

A. Hobbes and Rousseau intend the “state of nature” to describe what human beings would be like if they were not 
influenced by the power of their societies and governments, AND to describe the historical condition of humans 
before the formation of social groups or governments. 

B. Hobbes and Rousseau intend the “state of nature” to describe what human beings would be like if they were not 
influenced by the power of their societies and governments. 

C. Hobbes and Rousseau intend the “state of nature” to describe the historical condition of early humans before the 
formation of social groups or governments. 

 
2. How, according to Hobbes, do groups of humans leave the state of nature?  Pick the answer that best articulates 

Hobbes’ view.  

A. Each individual makes a contract with the Sovereign, agreeing to follow the laws the Sovereign makes so long as 
the Sovereign protects their natural rights.  Each individual person making the contract gives up his or her right to 
govern him or herself so long as the Sovereign protects and respects his or her natural rights. 

B. They make a contract with one another which sets up a Sovereign power.  Each individual person making the 
contract gives up his or her right to govern him or herself and transfers that right to the Sovereign, so that the 
Sovereign has the right to govern each individual. 

3. According to Hobbes, must the contract that individuals make with one another (often called the “social 
contract”) in order to establish the Sovereign be a written contract?  Pick the answer that best articulates Hobbes’ 
view.  

A. No.  The contract need not be written, and historically has typically not been written.  An oral agreement in which 
each individual takes an oath is sufficient. 

B. No.  The contract need not be written.  Even an oral agreement is not necessary.  Historically most people have 
typically only implicitly agreed to the contract. 

C. Yes.  The contract needs to be written.  Historically, the contract has often been called a constitution. 

4. Can the “person” established as the Sovereign be an assembly (i.e., a designated group of individuals)?  Or 
must the “person” established as the Sovereign be a monarch (i.e., one individual)?  

A. The “person” established as the Sovereign can only be a monarch 

B. The “person” established as the Sovereign can only be an assembly. 

C. The “person” established as the Sovereign can be either a monarch or an assembly.   
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Hobbes and Rousseau disagree about what the state of nature is like.  Their differences have consequences for how they think 
governments should be organized and for how they think of the relationship between the government and its subjects.   
 

5. Does Hobbes think that leaving the state of nature has generally made the human race happier?  
A. Yes, according to Hobbes, human beings are generally happier in society than in the state of nature.   

B. No, according to Hobbes, human beings are generally happier in the state of nature than in society. 

6. Does Rousseau think that leaving the state of nature has generally made the human race happier?  
A. Yes, according to Rousseau, human beings are generally happier in society than in the state of nature.   

B. No, according to Rousseau, human beings are generally happier in the state of nature than in society. 

7. Is there more inequality between people in Hobbes’ state of nature than there is in most societies that exist now 
and have existed so far?  Or is there more inequality between people in most societies that exist now and have 
existed so far than in Hobbes’ state of nature? 

A. There is more inequality in most societies that exist now and have existed so far than in Hobbes’ state of nature. 

B. There is more inequality in Hobbes’ state of nature than in most societies that exist now and have existed so far.  

8. Is there more inequality between people in Rousseau’s state of nature than there is in most societies that exist 
now and have existed so far?  Or is there more inequality between people in most societies that exist now and 
have existed so far than in Rousseau’s state of nature? 

A. There is more inequality in most societies that exist now and have existed so far than in Rousseau’s state of 
nature. 

B. There is more inequality in Rousseau’s state of nature than in most societies that exist now and have existed so 
far.  

 
Part 2: Human Identity Apart from a Mind-Independent World 
 

9. Is it possible that you could be dreaming that you’re in this classroom right now, without really being here? 
Either answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

10. Is it possible that you could be hallucinating that you’re in this classroom right now, without really being here? 
Either answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

11. Is it possible that something could be manipulating your conscious experience* so that you think you have the 
body you perceive yourself as and are a student at CSU, even though you’re really not, and even though CSU 
doesn’t really exist as something outside your imagination? Either answer can count as “correct” for grading 
purposes. 

A. Yes 
B. No 

 
* What could this “something” manipulating your experience be?  Here are some options:  

(1) Perhaps a mad scientist has a brain that he’s grown in a jar.  He’s no making that brain have certain experiences, namely the 
experiences you’re having right now.  Perhaps your whole life is this experience that’s being simulated in this brain in a jar. 

(2) Perhaps you are in the Matrix, a computer-generated dream-world designed to keep you occupied so that machines can extract 
energy from your real body (not the body-image you’re experiencing), which is in a pod on a human farm. 

(3) Perhaps there is no God.  Instead there is a powerful evil demon who has created you.  He is creating images and sense 
experiences for you, but after you die, he will reveal that you were the only existing human being and that your whole life was his 
cruel joke. 

(4) I could go on and on producing scenarios like these, but hopefully you get the point… 
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12. Would it be possible for you to know what was in fact possible and what was not possible if something like a 

powerful evil demon were manipulating your conscious experience? Either answer can count as “correct” for 
grading purposes. 

A. Yes 
B. No 

13. Assume for the sake of argument that you are dreaming that you’re in this classroom right now, without really being here.  
Can you be completely certain that right now, when you look around, you are seeing* the arrangements of 
colors, shapes, sounds, textures, etc. that appear to be what you usually call “people” and “team members”? 
Either answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

14. Assume for the sake of argument that you are really in this classroom right now and that it exists independent of you, just 
as you would think from a commonsense point of view.  Can you be completely certain that right now, when you 
look around, you are seeing the arrangements of colors, shapes, sounds, textures, etc. that appear to be what you 
usually call “people” and “team members”? Either answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

15. Assume for the sake of argument that your whole life is really a dream that God has made for you to test you, and that 
upon dying you will wake up from it.  Furthermore, assume that you hold a religious belief that claims that this is true.  
Can you be completely certain that right now, when you look around, you are seeing the arrangements of colors, 
shapes, sounds, textures, etc. that appear to be what you usually call “people” and “team members”? Either 
answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

16. Assume for the sake of argument that your whole life is really a dream that God has made for you to test you, and that 
upon dying you will wake up from it.  Furthermore, assume that you hold a religious belief that claims that this is not true.  
Can you be completely certain that right now, when you look around, you are seeing the arrangements of colors, 
shapes, sounds, textures, etc. that appear to be what you usually call “people” and “team members”? Either 
answer can count as “correct” for grading purposes. 

A. Yes 
B. No 

17. No matter what particular worldview you happen to have, can you be completely certain that right now, when you 
look around, you are seeing the arrangements of colors, shapes, sounds, textures, etc. that appear to be what you 
usually call “people” and “team members”? Either answer can count as “correct” for grading purposes. 

A. Yes 

B. No 

18. Explain why the answer you gave in question 17 is in fact true. 
 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 

 
* By “seeing” I mean having a visual experience, as is done in dreams, hallucinations, etc. 
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19. Assume for the sake of argument that you are dreaming that you’re in this classroom right now, without really being here.  

Can you be completely certain that you really exist* right now, if by “you” is meant the conscious subject of the 
awareness being experienced right now? Either answer can count as “correct” for grading purposes. 

A. Yes 

B. No 
20. Assume for the sake of argument that you are really in this classroom right now and that it exists independent of you, just 

as you would think from a commonsense point of view.  Can you be completely certain that you really exist right 
now, if by “you” is meant the conscious subject of the awareness being experienced right now? Either answer can 
count as “correct” for grading purposes. 

A. Yes 

B. No 

21. Assume for the sake of argument that your whole life is really a dream that God has made for you to test you, and that 
upon dying you will wake up from it.  Furthermore, assume that you hold a religious belief that claims that this is true.  
Can you be completely certain that you really exist right now, if by “you” is meant the conscious subject of the 
awareness being experienced right now? Either answer can count as “correct” for grading purposes. 

A. Yes 

B. No 

22. Assume for the sake of argument that your whole life is really a dream that God has made for you to test you, and that 
upon dying you will wake up from it.  Furthermore, assume that you hold a religious belief that claims that this is not true.  
Can you be completely certain that you really exist right now, if by “you” is meant the conscious subject of the 
awareness being experienced right now? Either answer can count as “correct” for grading purposes. 

A. Yes 

B. No 

23. No matter what particular worldview you happen to have (if we exclude from consideration worldviews that explicitly 
deny that there is any conscious subject of awareness), can you be completely certain that you really exist right now, 
if by “you” is meant the conscious subject of the awareness being experienced right now? Either answer can 
count as “correct” for grading purposes. 

A. Yes 

B. No 

24. Is the “self” that is simply the subject of the awareness being experienced right now compatible with any 
possible human worldview, other than worldviews that explicitly deny that there is any subject of awareness? 

A. Yes 

B. No 

 
 
 
 
 

 
* In this worksheet, I don’t mean “exist” in any specialized sense, e.g., I’m not restricting the term “exists” to “exists as a substance,” 
“exists as a physical object,” “exists in space and time,” “exists in the ‘real world’” or anything else like that.  Rather, I mean “exist” in the 
broad and common sense meaning of the term. 
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Part 3: Knowledge without a Mind-Independent World 
 

25. What does the term “mind” refer to as we have been using it in this class and as it is used in modern and 
contemporary philosophy in general? 

A. The brain 
B. Conscious experience 
C. The activity of understanding 

 

26. What is a mind-independent world?  Write your answer in the blank.  Do not use the term “mind” in your answer, 
since that’s the relevant feature of the concept being defined: 

A mind-independent world is a world that is independent of ___________________________________  
 
For the questions 27-29, assume Kant is correct that we can have no knowledge of a mind-independent world.  Instead, we 
can only have knowledge of the world we experience.  Answer each question as Kant would answer it. 
 

27. If all I can know is the world I experience in sense perception, how can I be certain that other people exist? 
i. Are other people* possible objects of experience? (3 points) 

A. Yes 
B. No 

ii. Are possible objects of experience subject to the Categories of the Understanding? 
A. Yes 
B. No 

iii. Is existence one of the Categories of the Understanding? 
A. Yes 
B. No 

iv. Do the Categories of the Understanding apply only in my individual conscious experience, or do they apply 
in the conscious experience of any embodied self-conscious rational being (i.e., in transcendental 
consciousness)?  

A. The Categories only apply in my individual conscious experience. 
B. The Categories apply in transcendental consciousness, i.e., in the experience of any embodied self-conscious 

rational being. 
v. Explain why your answer to question iv is better than the alternative answer.  

 

Answer ___ is better than ___ because: ______________________________________________________ 
 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 

 

vi. If for something to “exist” means for it to be present in the world that we embodied self-conscious rational beings 
experience, then do other people exist? 

A. Yes 
B. No 

vii. If all I can know is the world I experience, but the world I experience is the world that transcendental consciousness 
experiences (since, at a certain level of description, I am transcendental consciousness), can I be certain that other 
people exist? 

A. Yes 
B. No 

 
* i.e., the bodies of other people. 
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28. If all we can know is the world we experience in sense perception, how can we be certain that mathematics and 

geometry identify objective truths about the world we experience? (3 points) 
i. Are the sorts of things studied by mathematics and geometry possible objects of experience? 

A. Yes 
B. No 

ii. Are the sorts of things studied by mathematics and geometry formal structures (viz., the formal structures 
of spatial intuition and of the Categories unity and plurality) of the objects of possible experience? 

A. Yes 
B. No 

iii. Do formal structures of the objects of possible experience apply only in my individual conscious 
experience, or do they apply in the conscious experience of any embodied self-conscious rational being 
(i.e., in transcendental consciousness)?  

A. Formal structures of the objects of possible experience apply only in my individual conscious experience. 
B. Formal structures of the objects of possible experience apply in transcendental consciousness, i.e., in the 

experience of any embodied self-conscious rational being. 
iv. If “objective truths” are the truths that belong to the world that any embodied self-conscious rational being 

experiences, then do mathematics and geometry identify objective truths about the world we experience, 
namely, truths about some of the formal structures of that world? 

A. Yes 
B. No 

29. If all we can know is the world we experience in sense perception, how can we be certain that it is possible for the 
hard sciences (physics, biology, chemistry, etc.) to identify objective truths about the world we experience?        
(2 points) 

i. Are the sort of things studied by the hard sciences possible objects of experience? 
A. Yes 
B. No 

ii. Are the basic concepts that the hard sciences use, such as cause and effect, included the Categories of the 
Understanding? 

A. Yes 
B. No 

iii. Do the Categories of the Understanding apply only in my individual conscious experience, or do they apply 
in the conscious experience of any embodied self-conscious rational being (i.e., in transcendental 
consciousness)?  

A. The Categories apply only in my individual conscious experience. 
B. The Categories apply in transcendental consciousness, i.e., in the experience of any embodied self-conscious 

rational being. 
iv. If “objective truths” are the truths that belong to the world that any embodied self-conscious rational being 

experiences, then is it possible for the hard sciences to identify objective truths about the world we 
experience? 

A. Yes 
B. No 

 

30. If a “worldview” is a view about the world as it truly is independent of the perspective of embodied rational beings, then, 
in every possible worldview, is it possible to know (in the sense Kant specifies) that other people exist* and to 
gain knowledge through mathematics, geometry, and the hard sciences? 

A. Yes 
B. No 

 
* Take “exist” in Kant’s sense, i.e., “existence” is one of the Categories of the Understanding. 
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Part 4: Freedom and Other People without a Mind-Independent World 
 

31. Does Kant think that all your bodily actions are determined by physical causes? 
A. Yes 
B. No 

 

32. Does Kant think that some of your bodily actions are freely self-determined (determined by your conscious self 
rather than by physical causes)? 

A. Yes 
B. No 

 

33. Are things like intentions, motives, and reasons for action physical objects in the world we experience? 
A. Yes 
B. No 

 

34. Is stabbing someone in an attempt to kill them a bodily action that can be fully described without reference to 
non-physical dimensions of experience, such as people’s intentions? 

A. Yes 
B. No 

 
35. Does the perspective of freedom interpret some of people’s bodily actions in terms of concepts like choice, 

responsibility, intentions, forms of communication, etc.? 
A. Yes 
B. No 

 
36. Does the perspective of freedom make human bodies appear as sites or expressions of free will actualizing 

itself? 
A. Yes 
B. No 

 
37. If someone believed that humans really do not have free will, but instead God forces them to do everything they 

do, would one still have to conceptualize oneself as free in the Kantian sense and act as if one were free in the 
Kantian sense?  

A. Yes 
B. No 

 
38. If someone believed that humans really do not have free will, but instead a mind independent physical world 

determines them to do everything they do, would one still have to conceptualize oneself as free in the Kantian 
sense and act as if one were free in the Kantian sense? 

A. Yes 
B. No 

 
39. Regardless of one’s worldview, does one still have to conceptualize oneself as free in the Kantian sense and act 

as if one is free in the Kantian sense? 
A. Yes 
B. No 

 
40. In order to ask myself “what shall I do?” and articulate cogent answers to that question, would I need to be able 

to speak (either out loud or silently in my mind)? 
A. Yes 
B. No 
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41. Kantian/Hegelian freedom requires that you are able to consider “cogent” answers to the question “what shall I 

do?” and give “cogent” reasons for doing one course of action available to you rather than the others available 
to you. Of the options below, which do you think best captures what it means to give a “cogent” reason for 
doing one action rather than another?  

A. A “cogent” reason for doing one action rather than another is a reason that makes sense to me AND would be 
intelligible to at least some other people I know (where “people I know” is taken in a wide sense, of “people I am 
aware of,” not necessarily people I know very well). 

B. A “cogent” reason for doing one action rather than another is a reason that makes sense to me but that would be 
unintelligible to any other person. 

C. A “cogent” reason for doing one action rather than another is a reason that makes sense to me, but may or may 
not be intelligible to others. In other words, it is possible that a “cogent” reason for action is intelligible to others, 
but it is also possible that a “cogent” reason for action is unintelligible to any other person. 

 
42. Assume (as Kantians and Hegelians typically do) that answer A to question 50 is correct.  If for me to take the 

stance of “freedom” requires me to give reasons for doing one action rather than another that make sense to me 
AND would be intelligible to at least some other people I know, then does my own ability to take the stance of 
“freedom” depend on people I know and what they would recognize as intelligible reasons for action? 

A. Yes, if my ability to take the stance of “freedom” requires that the reasons I give must not only make sense to me 
but must also be intelligible to some other people I know, then my own ability to take the stance of “freedom” 
depends on other people, since the reasons I give must be such that those others would recognize my reasons as 
intelligible. 

B. No, assuming that answer A in 50 is correct, my own ability to take the stance of “freedom” does not depend on 
people I know and what they would recognize as intelligible reasons for action. 

 
43. Assume that the “Yes” answer to question 51 is correct.  If my ability to take the stance of “freedom” depends 

on the others I know, since the reasons I give must be such that those others would recognize them as 
intelligible, then does an individual's ability to take the stance of “freedom” depend on “mutual recognition”?  

A. Yes 
B. No 

 
 
 
 
 
Part 5: Ethics and Politics without a Mind-Independent World 
 

44. Hegel thinks that freedom necessarily puts limits on itself. Thus, on his view, being free does not mean acting without any 
limitations on oneself. Instead, being free means acting such that the limits imposed on one’s actions arise from freedom 
itself—from one’s self and one’s own actions—rather than from something external to oneself. Why does Hegel think 
that freedom necessarily puts limits on itself? Pick the answer that most closely reflects Hegel’s argument as we’ve 
been considering it in this Module. 

A. Hegel thinks that freedom necessarily places limits on itself because freedom is a process that ends in an action. 
But an action is always limited, in the sense that whatever action someone does must be an action, as opposed to all 
the other possible actions one could have done. Freedom begins with a recognition of the unlimited possible 
actions one could do in one’s situation. But freedom is a process that moves from that beginning to the selection 
and doing of only one of those unlimited possibilities, which is a process of self-limitation. 

B. Hegel thinks that freedom necessarily places limits on itself because people need limits. Society couldn’t function 
without rules and limits, and people wouldn’t be able to attain happiness outside society. We all want to be free and 
to do whatever we want. But doing what we want and getting what we want works best if we cooperate with 
others, which at the very least means not taking away their freedom. If we didn’t limit freedom, we would end up 
in something like Hobbes’ state of nature, where no one can do what they want because they are too worried about 
survival. 
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45. On the broadly Hegelian view, could property enable fully free actions if contracts were impossible? In other 
words, could one fully express their free will through one’s property if exchanging, borrowing, giving, receiving, 
or letting others make use of one’s property were impossible? 

A. Yes 
B. No 

 
46. Freedom limits itself because it is a process that ends in one action, as opposed to all the actions one could have done. But 

an action can only occur in a certain kind of context, a context that has a certain sort of structure. For example, an action 
can only occur—meaning, one can only do an action—if there is something in the world that one experiences that one 
can identify as one’s own. Put differently, I can only do an action if there are things in the world I experience that I can 
identify as mine and that I have power over. Thus, I can only do an action if I have “property,” meaning things that are 
mine. But property itself can only exist in a certain context where certain conditions are met. For example, property can 
only exist and function as an expression of freedom if it can be exchanged, given, and received. Hence, property requires 
“contracts.” What is the next thing that both property and contracts require according to the outline of Hegel’s 
ethical and political framework we’ve been studying this module?  

 

Write your answer here: ______________________________________ 
 

 

47. Explain why property and contracts can’t exist in the world we experience without punishment (i.e., the 
enforcement of property and contractual rights). 

 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
48. Hegel thinks that a form of punishment that respects freedom can only exist in a context where what he calls “morality” 

exists. Why does Hegel think that? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
49. According to the broadly Hegelian framework, is it true that property, contract, punishment, and morality can’t 

actually function in practice outside of the ethical life of the various actual communities (such as family, 
workplace, state, historically situated culture) to which one belongs? 

A. Yes 
B. No 

 

50. The family or families you are part of provide you with concrete norms and expectations for how you should behave and 
the sort of person you should be. Does this mean you should always follow your family’s norms and expectations? 

A. Yes 
B. No 

 
51. Does Hegel think that being part of a family enhances one’s freedom? 

A. Yes 
B. No 
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52. Why does fully actualizing freedom require us not only to belong to families but also to the market economy? 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
53. Why does the market economy require a legal code? 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
54. A legal code gives the concrete norms and expectations. Does this mean you should always follow your society’s laws 

and never break them? 
A. Yes 
B. No 

 
55. A legal code gives the concrete norms and expectations. Does this mean that in general and in most situations you 

should obey your society’s laws and not break them?  
A. Yes 
B. No 

 
56. Does Hegel think that being part of a law governed society enhances one’s freedom? 

A. Yes 
B. No 

 
57. Why does the legal code require a court system? 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
 
58. Why does the legal system require the police, social services, and government agencies? 

 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
59. Why does the legal system and government require unions, guilds, businesses, business organizations, and 

social organizations according to the broadly Hegelian ethical and political framework? 
 

__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
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60. Why is a person who just does whatever they happen to feel like, without regard to rights, morality, or the ethical 

life of the communities to which she belongs, not acting in a way that is fully free or self-determining in the 
broadly Hegelian sense? Pick the answer that is most argumentatively rigorous and most closely reflects Hegel’s 
argument as we’ve been considering it in this Module. 

A. Someone who just does whatever they happen to feel like doing is not acting in a way that is fully free or self-
determining because they are being determined and ruled by whatever feelings they happen to have, instead of by 
the beliefs, commitments, and rationality that constitutes the core of their identity. 

B. Someone who just does whatever they happen to feel like doing is not acting in a way that is fully free or self-
determining because by not respecting the rights of others they are not respecting the freedom of others. As a 
result, they are not respecting freedom itself, and so are not fully free. 

C. Someone who just does whatever they happen to feel like doing is not acting in a way that is fully free or self-
determining because they are determining their actions on the basis of their feelings. And their feelings are the 
core of their identity and selfhood. So in the end by acting on their feelings they are determining themselves, but 
they are not free because their feelings are determined by their physiology. 

 

61. Imagine someone believes that atheism is true.  Could one consistently believe in an atheistic worldview* and live 
and act according to the broadly Hegelian ethical and political framework?  

A. Yes 
B. No 

62. Imagine someone believes in a religion called “Basic Theism.”†  According to “Basic Theism” there is a God and he 
commands us to believe in him and be consistent in our actions.  If we do, he will reward us in the afterlife.  If we don’t, 
he will punish us.  Could one consistently believe in the “Basic Theism” worldview and live and act according to 
the broadly Hegelian ethical and political framework? 

A. Yes 
B. No 

63. Imagine someone believes in a religion called “Morgoth,”‡ according to which there is a God.  But God is not a loving 
God, according to this religion, but instead a bloodthirsty God.  He gives only one command to all humans: murder at 
least 10 innocent people during your lifetime.  If you do that, you will have everlasting pleasure in the afterlife; if not you 
will experience everlasting pain in the afterlife.  Could one consistently believe in the “Morgoth” worldview and live 
and act according to the broadly Hegelian ethical and political framework? 

A. Yes 
B. No 

64. Do you think that the broadly Hegelian ethical and political framework we’ve been considering this module 
could be consistently endorsed and lived by someone regardless of their worldview? In other words, could it be 
consistently endorsed and lived by someone in any possible worldview? (By a worldview, I don’t mean a moral code, but 
rather a view about what ultimate reality is like).§ 

A. Yes, the broadly Hegelian ethical and political framework can be consistently endorsed and lived by someone 
regardless of their worldview. 

B. No, the broadly Hegelian ethical and political framework is its own worldview and is incompatible with any other. 
C. Although the broadly Hegelian ethical and political framework could be consistently endorsed and lived by people 

in a wide and diverse variety of worldviews, it could not be consistently endorsed and lived by someone who held 
a worldview that was radically anti-rational, anti-freedom, or anti-social, like the “Morgoth” religion. 

 
* By “atheistic worldview” I mean a worldview in which God does not exist in reality outside of human consciousness. 
† I made this religion up.  As far as I know, there is no such religion, although elements of it are shared by some forms of Judaism, Islam, 
and Christianity. 
‡ I made this religion up.  As far as I know, there is no such religion. 
§ Obviously, someone could hold to an ethical or religious moral code according to which, say, genocide and other violations of abstract 
right are morally acceptable; and such a person could not consistently endorse the Hegelian framework. So by a “worldview” I don’t mean 
a moral code. Instead, I mean a view about ultimate reality (e.g., whether or not God created the world, whether or not there is some 
meaning or purpose beyond what humans create, etc.). 
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Part 6: Religious and Cultural Pluralism: The Function of the Disembedded Subject 
 

65. What kinds of things does Locke call “public goods”?  List four of them in the blanks below. (2 points) 
 

(1) _____________________________________ 
 

(2) _____________________________________ 
 

(3) _____________________________________ 
 

(4) _____________________________________ 
 
66. What are “public goods”?  Locke does not offer a direct answer to this question in the text.  Pick the answer that best 

fits with what he says. 

A. Goods that belong to the state, such as public property, state-run schools, etc. 

B. Goods that it is the state’s job to protect and regulate. 

67. According to Locke, what is the purpose of the state (i.e., what is the purpose of what Locke calls the 
commonwealth)?   

A. The common good of society.  The state’s purpose is to make society as a whole as happy, just, and well-
functioning as it can be. 

B. Equality and justice.  The state’s purpose is to establish justice by making its citizen’s as equal as possible.  While 
complete equality is impossible, the state should strive to make society more and more equal and fair. 

C. Public goods.  The state’s purpose is to preserve and promote the public goods of its citizens. 

D. Freedom.  The state’s purpose is to enable and actualize the freedom of its citizens. 

E. Peace.  The state’s purpose is to provide people a way out of the state of nature in the Hobbesian sense; in other 
words, a way out of the state of war of all against all.   

68. Why doesn’t the authority of the government (i.e., what Locke calls the “civil magistrate”) extend to religious 
matters? 

A. Religion is concerned with justice to God, whereas the government is concerned with justice to our fellow human 
beings.  Moreover, justice towards God is a right relationship with God, and the government cannot force anyone 
to have a right relationship with God, because such a relationship is purely internal. 

B. Religion concerns what people believe in their hearts, whereas the government is concerned with public goods.  
Moreover, the government couldn’t force anyone to believe anything even if it wanted to, because no external 
force can make anyone believe anything internally in their hearts. 

69. Locke talks about the limits of toleration.  What is the limit that he identifies?  

A. People, regardless of their religious views, should be protected and tolerated in society, unless they, on the 
pretense of their religious beliefs, refuse to agree that toleration of other religions is a good thing. 

B. People, regardless of their religious views, should be protected and tolerated in society, unless they, on the 
pretense of their religious beliefs, attack, destroy, harm, or steal the public goods of another. 

C. People, regardless of their religious views, should be protected and tolerated in society, unless they, on the 
pretense of their religious beliefs, say hateful things about other religions.  
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In order to develop an answer to the question “On what basis can people with radically different worldviews live together 
peacefully and happily, and work together to achieve shared goals?” John Russon thinks we need to go back to what we all 
share regardless of our specific worldviews: self-consciousness or an “I”.  But he thinks we need to get a little more precise in 
our understanding of self-consciousness than Descartes or even Kant did.  For this purpose, Russon employs some concepts 
first developed by the early 20th century philosopher, Martin Heidegger—concepts like being-at-home-in-the-world.  The 
questions below are intended to help you unpack the notions of self-consciousness Russon discusses in section 1a. 
 
70. Russon talks about being-at-home-in-the-world.  What does the word “world” mean in the concept of being-at-

home-in-the-world? 

A. The totality of existing things. 

B. The objects we experience structured by the ways we approach them and the lived significance they have for us. 

C. The planet earth. 

D. The universe. 

E. Reality as it would be even if no rational beings existed. 
 
71. Which of the three experiences of self-consciousness is the most fundamental, according to Russon? 

A. The unreflective being-at-home-in-the-world. 

B. The stance of “authenticity.” 

C. The self-reflective and detached “I” that we posit in objectifying reflection.  

 
72. Russon claims that the shared identity of the “we” that is established by social custom “is the real decision-making power 

behind the actions of the members” (p. 6).  What does he mean by this?  Pick the answer that makes Russon’s 
position the most reasonable. 

A. The shared social identity sets rather narrow limits to the sort of actions I would seriously consider doing.  Out of 
the unlimited actions I could do in any situation, the social identity will narrow it down to a relevant few.  For 
example, I may decide to have a cup of orange juice or water with breakfast, but I will not even consider (or seriously 
consider) having a cup of pig blood, since pig blood is not the sort of thing that “we” Americans drink with 
breakfast.  

B. The shared social identity really makes all the choices I believe I am making.  I, as an individual, don’t really make any 
choices, rather the shared social identity does.  For example, when I decide to have a cup of orange juice with my 
breakfast instead of a cup of water, I’m not deciding that, my shared social identity is. 

 

73. According to Russon, in most cases are the social customs that determine how people live their lives explicitly 
acknowledged and conceptually understood by those who live according to them?  

A. Yes. 

B. No. 

 

74. According to Russon, can the social customs that determine how people live their lives be thought of as habits 
of thinking, acting, and understanding that people develop in order to achieve recognition from others? 

A. Yes. 

B. No. 
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In section 2 of his article, Russon talks about “religion” in a rather broad sense: 

…I defined religion as the rituals of mutual recognition in which a community says “so that’s who we are” (11). 

[R]eligion [is] those rituals in and through which we primarily establish a confirmed identity as a member of a community, then we 
see in religion the fundamental sphere in which a world becomes comfortably available for us. It is in the ritual laying out of how to 
behave—which means how I should act, and how things should be acted upon—that what will count as the obvious and immediate 
significance of things is established. It is the world made significant through ritual which allows the members of a society-which 
allows self-conscious agents—to find themselves reflected and confirmed in the stuff of their environment. Thus it is in the 
phenomenon of religious ritual that we see the fundamental realization of what Heidegger calls “the world” (9-10). 

Given this broad sense of “religion,” Russon says: 

The phenomena with which my account of religion as rituals of mutual recognition should be linked are those which we generally 
lump under the term “ethnicity.” 

In other words, what he, following Hegel, is calling “religion,” would include things like ethnicity and cultural identity, as well 
as religions in the narrower sense of the term, such as Islam or Catholicism, etc. 
 
75. Given Russon’s definition of “religion,” would everyone who recognizes him or herself as a member of some 

community or other be “religious”? 

A. Yes. 

B. No.  

 
76. Russon claims that “critique is an essential dimension of our intersubjective life, but the only form of critique which does 

justice to the human demands of ethnic life is immanent critique: criticism must be something which develops from within 
the lived ethnic situation itself” (14).  What does he mean by “immanent critique” and why does he think that it is 
the only kind of critique that “does justice to the human demands of ethnic life”? 

 
What he means by “immanent critique” is: ________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
77. Russon takes his view about what our attitude and task is in an ethnically, culturally, and religiously plural society to be at 

odds two alternative attitudes: (1) “objection” and (2) “tolerance.”  Why does he think that neither of these are helpful 
ways to deal with the cultures, ethnicities, and religions of others?   

 

He thinks that “objection” is not a helpful way to critique a culture, ethnicity, or religion that differs from one’s own because:  
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
He thinks that “tolerance” is not a helpful way to relate to a culture, ethnicity, or religion that differs from one’s own because:  
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
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78. Consider a case similar to one that happened here in the US.  A person, call him Bob, owns a cake shop.  A gay couple 

comes to the shop asking Bob to bake a cake for their wedding.  Bob says that he can’t in good conscience serve them in 
that way, because he holds religious beliefs according to which gay marriage is wrong.  He doesn’t want to participate in an 
event that he, due to his religious convictions, believes is wrong.  The gay couple in response take Bob to court for 
discriminating against them.  Given how Locke understands the role of society in relation to religion, should Bob 
have the legal right to refuse to bake a wedding cake for the gay couple? 
A. Yes.  Given Locke’s view, in a properly arranged society, Bob would have the legal right to refuse to bake a wedding 

cake for the gay couple.  

B. No.  Given Locke’s view, in a properly arranged society, Bob would not have the legal right to refuse to bake a 
wedding cake for the gay couple. 

79. Consider the case of Bob and the gay couple again.  Given how Rousseau understands the role of society in relation 
to religion, should Bob have the legal right to refuse to bake a wedding cake for the gay couple?  
A. Yes.  Given Rousseau’s view, in a properly arranged society, Bob would have the legal right to refuse to bake a 

wedding cake for the gay couple.  

B. No.  Given Rousseau’s view, in a properly arranged society, Bob would not have the legal right to refuse to bake a 
wedding cake for the gay couple. 

C. It depends.  A civic religion is needed to solve this conflict in a fair way.  The conflict occurs because according to 
Bob’s religion, gay marriage is wrong; while according to the gay couple’s religion or worldview, gay marriage is not 
wrong.  There should be a state instituted civic religion that determines who can get married (or that teaches that 
whatever the state determines on the matter is correct for the people in that country), and anyone who doesn’t agree 
to the civic religion should be banished or forced to comply. 

80. Consider the case of Bob and the gay couple again.  Given how Russon understands the way society should relate to 
religion, ethnicity, and ways of life, should Bob have the legal right to refuse to bake a wedding cake for the gay 
couple?  
A. Yes.  Given Russon’s view, in a properly arranged society, Bob would have the legal right to refuse to bake a wedding 

cake for the gay couple.  
B. No.  Given Russon’s view, in a properly arranged society, Bob would not have the legal right to refuse to bake a 

wedding cake for the gay couple. 
C. It depends.  Our society needs to have an honest dialogue where it considers both Bob’s experience and worldview 

and gay couples’ experiences and worldviews from the perspectives internal to each.  Then, since some decision 
needs to be made in this case, society should work toward a solution that can as much as possible develop and 
accommodate the key insights—whatever those are—in each point of view. 

81. Comparing Locke’s, Rousseau’s, and Russon’s views on the question of how society should relate to the diversity of 
religions, ethnicities, ways of life, and worldviews that are present in a society like our own, which of the three views do 
you think is best? (Any answer will count as “correct” for grading.)   

A. The tolerance view (Locke’s) 

B. The civic religion view (Rousseau’s) 

C. The multicultural/cross-cultural dialogue view (Russon’s) 
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Part 7: Reflection on the Course 
Choose one of the following reflection prompts and write a paragraph answering it from your personal perspective. There is no right or wrong answer 
for grading purposes, just be sure you actually answer the question in the prompt in a thorough way. Your answer to the reflection prompt is worth 19 
points.  
 

Reflection prompt options (choose one) 
A. How has your understanding of what people have in common regardless of their worldview changed as a result of 

taking this course? 

B. How has working with your team helped you appreciate considering perspectives other than your own? 

C. Explain how working with your team throughout this semester has helped you to learn how to better communicate 
with people in an unbiased and professional manner when discussing controversial or sensitive issues? 

D. How has your understanding of freedom, equality, diversity, or social justice changed as a result of taking this course? 

 
Which reflection prompt are you going to write about? _____  write the letter here that corresponds to the prompt 
 
82. Write your response to the reflection prompt you chose: __________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 
__________________________________________________________________________________________________ 
 



1 
 

Module 6 – Religious and Cultural Pluralism: The Function of the Disembedded Subject 
Overview and Key Concept Guide 

 
Michael Wiitala 

 
I. How should we relate to worldviews or religions that are different from ours, including 

worldviews or religions that we think are harmful and dangerous? 
 
Having seen over the course of this semester how modern philosophy articulated for people a 
“disembedded identity”—an identity that all self-conscious embodied rational beings share, in 
one way or another—in this final module we will consider three different views on how these 
insights should be put into practice.  We will finally see whether all this theorizing is useful 
“when the rubber hits the road,” so to speak.   
 
We live in a pluralistic society, where people of radically different worldviews, religions, and 
ethnicities live and work together in close proximity.  This pluralism still creates personal, 
social, and political conflict for us, which sometimes even erupts into violence.  Furthermore, 
disagreements in worldview, religion, and/or ethnicity seem to play a significant role in most 
of the major military conflicts in our world today.  As a result, I think it is safe to say that as a 
society, at least, we have not yet sufficiently understood the answer to the question that has 
been our focus in this course: “On what basis can people with radically different worldviews 
live together peacefully and happily, and work together to achieve shared goals?”  Yet the fact 
that we haven’t come to a sufficient answer as a society, doesn’t mean there is no answer out 
there, or that some individuals haven’t yet discovered it.   
 
In this module, we will consider three different answers to the question “On what basis can 
people with radically different worldviews live together peacefully and happily, and work 
together to achieve shared goals?”  The first two are early modern attempts to answer this 
question.  The third is a contemporary one, which represents, I think, the latest developments 
in the mainstream of the modern philosophical tradition. 
 
1. Tolerance: Locke’s answer.  People with radically different worldviews can live 

peacefully and happily in society and can work together to achieve shared goals by 
tolerating one another’s differences when it comes to worldview or religion.  If, for 
example, I hold a specific worldview and you hold a different one, instead of trying to 
coerce you to accept my view, I should tolerate your view and you should tolerate mine.  
We can of course engage in conversation and debate, but if in the end we can’t come to an 
agreement, we should simply agree to disagree.  I might think your religion or worldview 
is stupid.  Moreover, I might even think it is harmful and that you would be happier if you 
gave it up and came over to my religion or worldview.  Yet, in the final analysis, you have 
the right to believe what you want, and neither I nor the government should infringe on 
that right.  I don’t have to agree with your religion or worldview, but so long as you are 
not doing immediate violence to the life, person, or property of others, I have to tolerate 
your religion or worldview and cannot use force to suppress it.  Locke’s idea of tolerance 
has been influential in the United States and other liberal democracies. 
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2. Civic Religion: Rousseau’s answer.  People with radically different worldviews can’t 
live peacefully and happily in society.  Certainly some peace and happiness is possible, 
but for a society to function well and for its members to achieve the sort of justice, peace, 
stability, and happiness we all want, the government should enforce a “civic religion.”  A 
civic religion would articulate the basic worldview that the people in a given society 
would have to accept and live by.  There’s no real reason why a civic religion would have 
to include a belief in God (although Rousseau’s version does) or anything supernatural.  
Instead, its function would simply be to establish a unified worldview for society, so that 
the sort of moral and social conflicts that fester in, for example, our society could be 
resolved: for instance, conflicts over whether abortion should be legal and/or funded with 
taxpayer money, over whether gay marriage should be legally recognized, over whether 
Christian monuments should be allowed on public property, over what counts as a hate 
crime, over whether people who hold racist views should be allowed to speak in certain 
venues or hold certain kinds of jobs, etc.  These sorts of disputes arise because people in 
our society have radically different worldviews.  In Rousseau’s proposed society, these 
sorts of conflicts would not arise (or if they did arise, they would be suppressed by the 
government), because everyone would have the same basic worldview, articulated and 
mandated by the civic religion.  Versions of this civic religion idea were enacted by the 
First Republic immediately after the French Revolution and by some of the aggressively 
atheistic communist governments. 

 
3. Multiculturalism, cross-cultural dialogue, and immanent critique: Russon’s answer.  

People with radically different worldviews can live peacefully and happily in society and 
can work together to achieve shared goals by engaging in honest, open, empathetic, and 
rationally grounded, cross-cultural dialogue and deliberation.  Given the human condition, 
human beings will always develop different and incompatible worldviews.  Adopting a 
worldview and the rituals and practices that go along with it is a necessary part of 
becoming a fully rational agent.  Worldviews, and their accompanying rituals and 
practices, have a necessary social function and cannot be eliminated from human life.  
Moreover, whether people realize it or not, all worldviews and religions have an inner 
rationality.  In addition, whether people realize it or not, all worldviews and religions have 
“mutual recognition” (in Hegel’s sense) as an implicit goal.  One can’t, however, perceive 
and experience this inner rationality from the outside.  Thus, in order to actually 
understand why someone from a different worldview, culture, religion, or ethnicity 
believes what they believe and behaves as they behave, one must enter into their 
worldview and see it empathetically from the inside.  This is accomplished through 
genuine cross-cultural dialogue.  Instead of approaching other worldviews by immediately 
objecting to them, without fully understanding why the people who hold them hold them; 
and instead of simply tolerating other worldviews, as if they were too irrational to be 
worth understanding, I should try to see their inner rationality and truth.  This doesn’t 
mean agreeing with everything in a given worldview—because there might be much that 
is unjust, false, and evil in it.  But critiquing what is unjust, false, or evil in a worldview 
from a perspective external to that worldview is not helpful, nor is merely tolerating what 
is unjust, false, and evil in it.  Such attitudes are, to one degree or another, violent and 
oppressive.  Instead, one should critique worldviews, including one’s own, from a 
perspective that is in one way or another internal to them, and that empathizes, respects, 
develops, and transforms what is good, true, and beautiful in them. 



3 
 

II. The Philosophers in this Module 
 

You’re already familiar with Rousseau and Hegel, so I will only introduce the others here. 
 

John Locke (b. 1632, d. 1704) was a British philosopher, 
Oxford academic and medical researcher. Locke’s 
monumental An Essay Concerning Human 
Understanding (1689) is one of the first great defenses of 
modern empiricism and concerns itself with determining 
the limits of human understanding in respect to a wide 
spectrum of topics. It thus tells us in some detail what one 
can legitimately claim to know and what one cannot. 
Locke’s association with Anthony Ashley Cooper (later 
the First Earl of Shaftesbury) led him to become successively a government official 
charged with collecting information about trade and colonies, economic writer, 
opposition political activist, and finally a revolutionary whose cause ultimately triumphed 
in the Glorious Revolution of 1688. Among Locke’s political works he is most famous 
for The Second Treatise of Government in which he argues that sovereignty resides in the 
people and explains the nature of legitimate government in terms of natural rights and the 
social contract. He is also famous for calling for the separation of Church and State in 
his Letter Concerning Toleration. Much of Locke’s work is characterized by opposition 
to authoritarianism. This is apparent both on the level of the individual person and on the 
level of institutions such as government and church. For the individual, Locke wants each 
of us to use reason to search after truth rather than simply accept the opinion of authorities 
or be subject to superstition. He wants us to proportion assent to propositions to the 
evidence for them. On the level of institutions it becomes important to distinguish the 
legitimate from the illegitimate functions of institutions and to make the corresponding 
distinction for the uses of force by these institutions. Locke believes that using reason to 
try to grasp the truth, and determine the legitimate functions of institutions will optimize 
human flourishing for the individual and society both in respect to its material and 
spiritual welfare. This in turn, amounts to following natural law and the fulfillment of the 
divine purpose for humanity.1 

 
Martin Heidegger (1889–1976) was a German philosopher 
whose work is perhaps most readily associated with 
phenomenology and existentialism.... His ideas have exerted 
a seminal influence on the development of contemporary 
European philosophy. They have also had an impact far 
beyond philosophy, for example in architectural theory (see 
e.g., Sharr 2007), literary criticism (see e.g., Ziarek 1989), theology (see e.g., Caputo 
1993), psychotherapy (see e.g., Binswanger 1943/1964, Guignon 1993) and cognitive 
science (see e.g., Dreyfus 1992, 2008; Wheeler 2005; Kiverstein and Wheeler 2012).2 

 
1 William Uzgalis, “John Locke,” in The Stanford Encyclopedia of Philosophy, ed. Edward N. Zalta, Spring 2019 
(Metaphysics Research Lab, Stanford University, 2019), https://plato.stanford.edu/archives/spr2019/entries/locke/. 
2 Michael Wheeler, “Martin Heidegger,” in The Stanford Encyclopedia of Philosophy, ed. Edward N. Zalta, Winter 
2018 (Metaphysics Research Lab, Stanford University, 2018), 
https://plato.stanford.edu/archives/win2018/entries/heidegger/. 
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John Russon (born 1960) is a Canadian philosopher, working 
primarily in the tradition of Continental Philosophy…. Russon is 
known as an original philosopher, primarily through his books Human 
Experience, Bearing Witness to Epiphany, and Sites of 
Exposure. Leonard Lawlor describes Russon as “one of the few original 
voices working in Continental Philosophy today.” Human Experience, 
which won the 2005 Broadview Press/Canadian Philosophical 
Association Book Prize, brought together themes from Hegel, 
Contemporary Continental Philosophy and Ancient Philosophy, and 
produced an original interpretation of the development of personal 
identity….3  

 
III. The Readings for this Module  

 
In this module, we will read from three texts that articulate these three answers to the question 
“On what basis can people with radically different worldviews live together peacefully and 
happily, and work together to achieve shared goals?”  The first is selections from John Locke’s 
An Essay Concerning Toleration.  The second is a selection on Civil Religion from Rousseau’s 
Social Contract.  Finally, the third is John Russon’s 1995 article, “Heidegger, Hegel, and 
Ethnicity: The Ritual Basis of Self-Identity.” 

 
3 “John Russon,” in Wikipedia, September 22, 2018, 
https://en.wikipedia.org/w/index.php?title=John_Russon&oldid=860679074. 
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